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I find myself in a rather difficult situation this morning because last night some- 
one said to me, "I. suppose you are going to make a call to missionary service, because 
this is what Per always. do the last day of the conference. And if you will look at the 
theme which ‘has been. set ahs today's os ie you will discover that I really am ‘in-a 
Dees ; 
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~ We: eee heen saying during the last few days” that the central thing in our ‘Christian 
faith is that God has come into the world, that He is with us, thxtHe has suffered with | 
us, and that He is active in the world a doing sanething - uniting all thifigs in’. ) 
heaven and on earth in Jesus Christ. We said yesterday that this goes further becatise 
this God haswilledthat this work He is doing in the world can go forward through people, 
through a-community which He. has called, and. that the. communi ty , which is ool (eset: 
existe co ‘the ipuTpOse of His 1 mission, _ ante 


pana! now: oc a pate oy say. ‘how. iba. connects up with us. For this eniltich; hd oh 
is to do God's mission, is composed of people whom God has called to do His job. : . Now we 
have been discussing in former days the, fact that all of us set out to find life’ - to 
live: = but.we don't. know. quite how,to go about it. And we said the first day, it is be- 
coming evident to us that one of the problems of our time is that in Ae ofall our ef~ 
forts ve ane? we ast eer know where we are going. aeeerere 


“The Bible is. vary ‘Gleam. « on, “this. Tt says the Gentiles have lived blind-folded in 
a world of, illusion and are cut off from the life of God. - And the Bible also says that 
when’ we’ try ‘to live, we. get off on the wrong track or perhaps the wrong train, and go 
in the wrong direction. Therefore, the Bible is clear in telling us that if we want to 
truly live, we must get on the right. track and go in the right direction. "For you, who 
were! spiritually dead, all the time that you drifted along on the stream of this world's 
ideas of living to you God has given life,.". This is what St. Paul says in Ephesians. 


"God: has given.us," he also says, "the very, life of Christ." But here again we have 
the problem: of not having the slightest idea perhaps of what St. Paul is talking about, 
What does all. this mean? We are so accustomed to thinking of life in terms of our good, 
acting to get. somet: ing for oursevles; and it is. evident this is not what Paul is talk- 
ing about. For the. Christian life, which is, here offered to us as the real life, does 
not. begin: with us, starting out to; get. something, but with God calling us to leave every- 
thing. This call does not, mean that we. hear some. whispering mystic voice in our ears, 
but that we come into an encounter with a living Person who has something He wants us 


... to do in the world, who. shakes our complacency, upsets our ways of thinking, stirs us 


- loose from what we are and all that we have, and sends us out into wee world with a Job. 


; Now this is a very,serious, business... St. Paul said that this meant nothing less 
than "I am crucified with Christ.'t. _ ind. Bonhoffer, | in one of his books, says, “When 

God oalls a man, He calls him to. come and die." This is” the beginning of the Christian 
life: But what St.. Paul is saying is that this is the only way ‘to live because it is 

~ through this: that: we, come to. discover what life is. Life for St. Paul is‘life in Christ; 
that. is, iin personal relationship with God Himself - ‘in eG in confidence, in trust 
in a:God who tekes us as.we are, forgives us daily, and accompanies us-along life's 
roads «Dtsis life ‘in fellowship with other people, in which, as wé live with them and 
sharé .with them in God's work.in. the world, we discover the richness of life which comes 
in this fellowship. We are forgiven by he: and accepted by them, and we find in this 
life ‘together something that,we don't find anywhere else, 
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But also, this life which God has given us is life that is going somewhere, in which 
we have something to do which is of supreme importance; and as we do it, we discover that 
life really has meaning. Now, at this point, we need to think of it more, Those of you 
who have had contact with Communists are aware of the way in which their life has mean- 
ing - atvleast so long as they accept their Communist faith. For the Communist is con- 
vinced that something is happening in the world, that a process is working itself out in ~ 
history which is changing everying; and that as this process goes through revolution to 
the new society, a completely new world is being established. nd for the Communist, 
this poor, insignificant little person, whoever he is ~- whether the illiterate ‘worker 
in the factory or» a university.student - finds what to him is life. And as he partici- 
pates‘in. this work- that is going on in the world, he is sure that he is doing something 
VRAD RG : 


_ Now. ts is' very close to what. the Bible is. saying about Christian faith, only it 
is going inia different direction. "You shall be my witnesses." We are called to live 
in the world in order to show the world what God is up to and to be the means whereby 
God realizes in the world what He is doing. And this God is the God who has come into 
the world,. the God who has suffered for us and with us. He is the God who has planned 
to. brin g ale into unity in Jesus Christ; to bring those men who are lost to a new life; 
to free us from ourselves, and give us a real life; to reconcile men with each other $ 
in- society to establish an order of justice and goodness in the chaos and confusion and 
conflict and exploitation: of the world. 


God is doing this; and the fact Pree Jesus Christ has risen from the dead means ~‘* | 
that God is in control of this situation and God-is guiding all in history toward this 
goal weich He has. So, therefore, when we begin to ask, "What does it mean to live?" 
the answer which the Bible gives us is this, "To live in Jesus Christ, in fellowship with 
our ee and in this reality of communion with God and our nei ghtor, to go about 
the work God has given us to do in the world; to be caught up in it in such a Way that we 
are certain that through us God's purpose Hoe the reconciliation and redemption of man= 
kind.and thertransformation of. man's life is going ahead. 


‘But how? You have been asking all these days. that we be more concrete. This is a 
good idea, and I hope that,in your Bible study groups today you. will be very concrete 
in. this Sense, because: we have two Bible studies today in which we, study exactly what 
this means’ - to be witnesses to what God is doing in the world in two different spheres. 
Now these. two points can not be separated really, but we are going to separate them in - 
our Bible study to focus the attention on them. For I think what thése two passages that 
we are studying are: saying is this - that God accomplishes His work in the world nbreilie 
our witness to Him by word and by.life, It is. as we live in the world in contact with | 
other people, doing the world's work,. that by our life and hy our words: God is able to 
carry forward among men a work ee He has’ set out to do. 


Now let us think a minute about. each one of these points... The passage which you 

are going to study this moming makes very clear that for St. Paul the very center of his 
life.was the proclamation, the preaching, the telling to ‘other men what God had done. If 
God had really -come into, the.-world in Jesus Christ and done something so radically impor- 
tant, then this had to be made known, And this is what St. Paul said, IT was made a minis- 
ter, ‘To me, .the very least, was given ‘this grace to preach to the Gentiles the unsearch- 
able riches. of -Christ and a make known to all men what is the plan of the mystery. hidden 
for ages in God who created all things; that through the church the manifold wisdom of 

God might now be made known to the principalities and powers in the heavenly places," 


You see, for St. Paul, the fact that he had a Gospel, that he believed in the God 
who was doing something in the world, who had recociled the world, was the basis for 
this tremendous sense or urgency in his preaching of the Gospel. The fact that he knew 
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that in Jesus Christ God had come into the world and was offering to men, as individuals 
and in society, these new possibilities of life, meant that St. Paul had been called by 
God to speak, And thus he says, "For this I toil, striving with all the energy which He 
mightily inspires within me." 


Here, then, to be concrete, is the first thing which we have upon our hands we 
want to be witnesses of Jesus Christ in the university or anywhere we may be. If some— 
thing has happened, then we must talk about it. Now it is very unfortunate that in our 
time, many of us who represent the great traditions of the Church which are to report 
what has happened, no longer see much urgency in reporting. Therefore, in God's judgment, 
groups are rising up on the fringes of the (Church which are setting out to do this with 
with a passion that puts us to shame. 


Last week.I arrived.in a little town in Pennsylvania. . There I met a very good 
friend of mine who had suddenly been evangelized by a Jehovah's Witness, I tried to talk 
to her, and she invited the man who had evangelized here to come to the house and talk 
with me. And we talked one night until two in the moming. I don't know who evangelized 
whom; but one thing is certain, I discovered this young man was a pioneer of his organ- 
ization. He had offered himeele to his organization to be sent with his family anywhere, 
at any time to live. But they did not pay him a cent of salary. They had gone to this 
town. He and his wife had gotten jobs. And in addition to his job, in addition to sus-~ 
taining the work of the congregation he had established, he was to spend a hundred hours 
a month ringing doorhells and talking about the Kingdom which had come, according to 
Jehovah's Witnesses 


In a time such as this, when these forces are.rising around us, we better get back 
to Ste Paul and see what he is talking about. This business of making known to our world 
today what is happening in Jesus Christ is not easy, for we are living in a world in which 
‘people no longer listen very easily to our words, when people don't go to church - at 
least the ones who should hear do not go = and when we preach on the street comers, they 
do nHotulisten. Bui this does not free us from our responsibility. It means that as stu- 
dents: and in the world,in which we are living, if we are aware of something having hap- 
pened in Jesus Christ which is of supreme importance to us and to the world, then in our 
personal relationships, wherever we are, in the contacts with people God tee given us, 
we ere called upon. to be witnesses by word of what has happened. 


But this is. only part of our witness. And, therefore, this aftemoon, we are going. 
so study something which goes beyond, For if the Christian faith were simply a creed, to 
proclaim:this to ‘the world, all we would have to do would be to type it off and hand it 
Gat well CUrSONT Guam paren were Simply a list of commandments, all we would have to do 
would be to. tell. them to people, and this would be the end. But how do we proclaim to 
people thet God has loved them? Especially if people no longer have confidence inthe 
words which we use. If we-want to tell the world thet God loves us, then we are called 
upon to love as God loves; to show the same type of concern for the other person that 
Jesus Christ showed for us when He left heaven and ceme to earth and entered into our 
life and suffered with us and gave His life for us. This is witness to the fact that God 


ha S° Tove. 


ad if we want to know how we can proclaim to the world that God was in Christ recon- 
chling everything in heaven and-on-earth to-Himself, it is oe if we, too, are out on 
the frontier of conflict as instruments of ‘reconciliation, in} the centers of struggle 
between races, in the labor movement, in .the political siruedles, on the fronticr between 
people and nations. To say to the world that God has reconciled us~and all the world to 
Himself in Jesus Christ means that: witness to;,Him is involvement in a reconciling effort 
within these structures ‘of’ our lives. Now this Lo unencalling or the Christian, Thisvis 
the missionary task of every Christian everywhere, and it is a full-time job, twenty- 
four hours a day - to witness by our word, accompanied by our life, that God has loved us 


-l- 


is concerned about us, and is active everywhere in the world to reconcile us to Himself, 
Now how Jo we do this? It is. quite evident that if we want to do this, we have got to 
change our way of thinking quitc a bit. This means that for the Christian, the. center of 
his life is precisely this call, wherever he is, not to look out:for "Number One," not to 
see how fast he-can,climb up in his carser in his financial situation in the world. The 
fundamental fact of Christian witness is that God who is up came down, and Jesus Christ 
who was God humbled. Himself because He was. concerned about us. /nd this is the starting 
point of Christian witness in the world for each one of us = to get out into the world, 
into the life of our neighbor; and, in the power of the Holy Spirit, to be able to be used 
by God to revcal this love which brought Jesus Christ down. 


Now when we do this, we don't have to imagine that we are going to suddenly set 
the world right and solve all of its problems. This is not the calling that has come to 
us. We are called to be witnesses; that is, to let God go ahead with‘His work on the earth 
through us as we do this-job. nd the rssults of this arc in God's hands. And when we 
s¢t out in the world to do this, strange things happen. 


Just two months ago in Brazil a group of university students who had bcen studying, 
as you have done the last year, a little book on revolution, came to the conclusion that... 
they should get into the area of conflict in the labor movement. Jind so they decided to 
spend their summer working in a "students in industry" program. Now here in the States 
this is nothing spectacular because you probably make a good deal of money during the sum- 
mer's exper!cnce, “Butyin’brazid jithis) ts slventlyditfercent.)) You eo, 1ntovenactoryaan 
waich life is rough, in which you make practically nothing, and in which you are faced by 
a people and a way of doing things which is entirely diffcrent from your own, But these 
students decided to do it, 


We could not find any place to cat, so we went to a boarding house; and in this board- 
ing house there was a very intelligent young medical student - a girl - with whom some of 
us had talked on many occasions of the Gospel, and had never gotten anywhere. But as dur- 
ing the months these students came home from the factory, dirty and tired and not able 
even to:eat their cvening mcal, this girl came and talked with us... find. today, she is the 
person::who,, in the School of Wocreing in’ Sao Paulo, has gotten together a group of other 
people like herself who meet togethcr with Christian students to talk about Jesus Christ. 


‘nd just a month or two ago, a representative of the Brazilian Government came to 
sume of the people who had taken part in this experience and said to them, "We arc.iso con- 
cemced about what is happening in the labor movement that we want to begin a program of 
education to prepare the laboring people and the labor leaders so they will not be taken 
in by the Communists and other political groups; and we heve come to the conclusion that 
there is only one group of people in Brazil with sufficient scriousncss and responsibility 
to do this - the Protestant Church. We are asking you to do this’and we will finance it 
and do anything you want us to do. - . 


I am only giving this. as an example. You can find éxamples of this all over the 
world in all types of piaces. But this, it seems to me, is fundamental. .We xre called to 
be witnesses; that is, by word and by life to show to the world in every area of life and 
expericnce, and’ especially in those areas of. conflict, that God has loved us and has recon- 
clled the world unto Himself. fnd as this witness of word is accompanied by life, some- 
thing happens, for God is at work to do His will, 


Now this touches us as univer sity students at one fundamental point, because we are 
among the fcw pcople in the world, as someone has already said, who can choose the work 
we will do in the world; and we are called to choose our profession and make. of it a wit- 
ness -to desus Christ. ) 


-5- 


Sone,of you last night heard what this means in a discussion of the worker priests. 

group of more than a hundred French priests decided that the problem of witness to 
the working man in France was.so great, the barriers so high, that they gave up all 
that they: had as priests and. went into the factories, un:mown, to spend their lives 
working in the factory, "ving with these people, and hoping that some day, out of this 
life of identification with the. worker, they might be able to have some opportunity to 
show the meaning of their faith. Now this is the only pattern perhaps for witness in 
this: area which is. possible to the Roman Catholic Church. But for us as Protestants 
the challenge is: tremendous; for each. one, of us is a witness to Jesus Christ and should 
take a profession, as seriously as did these.worker preists in this sense of witness. 


wcJ% Ls important for us to realize one. thing - that there is no missionary value as 
such’ in any prefession itself. We can be doctors, teachers, nurses and even. pastors, and 
this may have no value as a witness if we go into this because we like it, because we 
want to make money or be respected or get ahead. But we choose our profession, seeing 
in it ‘a.way by which the-God who loved us offers us. the possibility of giving our life 
to others as Christ,-gaye, His: life to.us. .df.we cntur into our. profession seeing in it 
a way by which we may enter into the areas of conflict and struggle of our time. and 
be witnesses to the reconciliation which God has already wrought in these areas, then 
we can be pastors, teacher, engineers, laborers in. a factory, and we are full- ae wit- 
nesses to Jesus Christ. This is the task which we have. 


Now I would like, to say.one word. It is quite evident here thatmne of the categor- 
ies we have in thinking about life fit into this picture of Christian witness. And there- 
for I -am convinced it is time we rediscover “1at the Bible tells us -that the very cen- 
ter..of the. Christian. life is.suffering, We nave for entirely too long lived with a 
superSicial understanding of life in precisely the opposite terms. But the time has 
come when we are being forced to see that if we are to take this Christian faith serious- 
ly at all, it means cuffering; but that precisely this suffering in the Name of Jesus 
Christ and for the cause of Jesus Christ is the key to the meaning of life. "I rejoice 
in my suiterinestor yourisake, is whatlot.eraul said, 


‘hs you leave this conference and go back to your university and attempt to do some-~ 
thing about these missionary concers of which we have been talking, you are going to 
take a beating. If you go into your church and start to work on the line of what we 
have talked aeons in terms of mission and revolution and responsibility, you might get 
in trouble. If you attempt to do something to reconcile rzces in America or to enter in- 
to the areas of conflict in another land, this is not going to bring you fame and suc~ 
cess. dnc if you ‘start to evangelize, to talk about Jesus Christ to your neighbor, he 
mey laugh at you..= "1 REIORED : in my suffering for, your, sake," 


New right away it is necessary for us aS we face this study. to tie this up in the 
world mission of the Church, You are going to hear today a number of talks regarding 
how this Christian witness can be carried on today in. the world mission of the Church, 
in the new pattems which lic before uss; and I hope that what I have said this moming 
will simply serve as: an,-introduction to.all this, Forwhat I am saying is that each 
one of us is called to be a missionary, a full-time missionary now, where we are, what- 
ever we dog. 


this mission of the Church is not.a mission which is limited to the campus on 
which we life because we belicve in the God who was in Christ reconciling the world, all 
that is in heaven and on carth, in Jesus Christ, This missionary task of the Church 
and of each one of us SERS ah the campus where we arc, with the people whom we know, 
but’ it extends out into all those frontiers of encount er hetweon the Gospel and the 
world, whether they be social, or classes, or occupations, or geographical areas. ind 
it also includes in its orbit the whole world. Which mcans that all of us must take 


seriously the world mission of the church if we are to be witnesses to Jesus Christ. 
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But here we must say something again which has been said in different places. When 
we think today of the world mission of the Church, we no longer think of North /mericans 
only going out all over the world, but- rather, as somcone has said, all of us are called 
to go into all the world together. For today the Christian community exists across the 
world, end we realize that no Christian community in any plece or in any time has ever 
included within itself all the richness of Christian doctrine and faith and life. 


And so today we live in a world in which wé have before us a tremendous missionary 
field and responsibility, and in this world we' are called - all of us - to go’ into all 
the world together, This means that we from the West are still called to go to other 
tands, and there is still before us a great missionary task. But it also means that 
those from others lands arc called to come to us and make a contribution to us in America. 
In our cffort to understand our mission and fulfill it, this may be just as important 
as what we can offer to then, 


ind thts 2150 means thet we no longcr can think simply of our going to them and 
their coming to us, but that “ogether we work in this task of the world mission, groups 
of Christians from one country and another, from one tradition: and another, ‘going to 
other areas, to other frontiers, as representatives of the mission of Jesus Christ. 
Now where docs all this connect up with us right now where we are? 


pS ore re ns Weewla lilies) y Ve Wie pit iay.g > to say, let us realize that this onal mission of the 
Church is the responsibility of cach one of us right now, where we are. Taking seriously 
the world mission of the Church docs not mean simply mean sitting around quictly until 
we arc prcpared to go to some missionary frontier undcr a Board. The mission of the 
Church is our mission. The world mission of the Church is our responsibility right now. 

Everyone of us can think in world terms, can begin to’ understand and sce and study what 
‘the Church of Jesus Christ is doing in Asia, in Africa, in South América, and contribute 
to it, teking it seriously, senna tte it with prayers, financial help and the giving of 


person. 

This also mcans that you and I here in smerica, on our local campuses, have a mis- 
sionary responsibility in studying the political problems of our time, in studying our 
forcien policy, in wdeéerstanding our responsibility for technical assistance and economic 
aid to the rest of the world, and doing something about it, working at this in our cam- 
pus community, our’ church comunity, end the wider world. This is our world mission 
task right now. | : 


ind spcaking of us now as :mcricans in relation to the foreign students in our midst, 
here we have a grcat responsibility - to aceept them, to receive them into our life, 
and li.c with them, and ie possible a sharing of Christian experience and understanding 
that is the very dite of ie Church. , 


ind those who are forcign ‘students in» América, let us get this very clearly, you are 
all missioneries while you arc’ here. In the community in which you live,in the Church 
in ae you participate, on the college ‘campuses where you are, you have this same Chris- 
tian responsibility and ‘opportunity to put into this Christian fellowship something of 
the richness and life and concer of our mission which only we can bring. This is the 
task. ind all of us Loge uney wherever we arc, as we live in the vitality of the Chris- 
ey community and share our lifc and our experience and “our concern ebout the mission 

f tKe-Church must do this job. 


Now sccondly. The second point on which all of us can be seriously concemed at 
this sime is something which I mentioned yesterday, and that is the concern about mission 


as the center of the Christian Church.’ We said'yesterday that there was a time when 
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the central missionary concern of the Christian churches of the West was to see their 
evangelistic opportunity across the world and fulfill it. JI would say that today this 
central mission which we have in our gencration is different. It is for us to realize 
today that the missionary concem is the center of the life of every Church and every 
Christian, that every campus group of Christians is a witnessing Christian community, 
that every Church or group of young people is a missionary community. nd our genera- 
tion of Christians has been called to carry this to the ends of the world and to 

struggle to make this real and central in the life of the Church, How are we to do 
this? We do not yet know, and it may be that today yu will be hearing from other people 
who have specific ideas at this point. 


In the third place, I should like to say with all we are saying about the "new day," 
it is still true that there are opportunities for missionary service with the Mission 
Organizations, thougn they may be following new pattems. This means that you from 
America still have opportunities to go abroad. And a problem we have here is that all 
too often, the wrong people decide to do this. All too often in our time precisely the 
people who do not understand whet is going on in today's world and the demands the mis- 
sion makes in our day, are the ones who volunteer to our Boards. ind those who have 
this understanding of the mission and this awareness of what is going on sit quietly 
at home, 


Now I have exaggerated very much at this point, and I certainly hope my missionary 
colleagues here do not take this as any reflection on them; but what I sam sayin; is 
simply this, that one of the problems of the Mission Boards in /mcrica today is that 
ali too often the poeple who might make the greatest contribution in carrying to other 
areas ot the world this concern for mission and this richness of heritage of the Christian 
Church of the West and of former ages are not intcre:ted. 


Mira Suni none yor eusrallLOpeticrsnrom hem and fromeabroad, 2b seems quive centain 
that in our time more nd more the pattem which will be developing will be that of 
an intermational mission in which missionaries from one land go to another and come 
here, and we go elsewhere, and in which there is an interchange of personnel between 
the churches of the world. 


Finally what I want to say is that one of the great frontiers which rise before 
Ussinstihe world mission 01 athe Church ie tiagusot ther lay manswho finds ins his profession 
the opportunity for Christian witness, who lives for this, and who attempts to find a 
missionary frontier somewhere in the world where he will do this with some private ore 
ganization or with the government. snd this refers specifically to #mericans whe could 
do this in the many opportunities which government or private organizations are offer- 
ing for people to go abroad. But it refers also to all of you from everywhere else, 
because, in the same way that an .merican can, as a doctor or as an engineer, discover 
here a opening for full-time Christian witness with a governme .t organization, so in 
the other countries of the world, the doctor and the teachcr and the engineers can find 
around him unlimited opportunities for Christian witness - in the interior of the coun- 
try to which he belongs, in the rural areas of these lands, in the areas of conflict and 
need where no one has gone. sll this together offers us our task, 


at. as we do this, we do not have to have as our foundation the dream of the Studat 
Volunteer Movement of a former age, "The evangeli ation of the world in this gencration." 
It is sufficient for us to know that God runs thc”show, that God is doing something in 


this world, that He is acting to unite all in Christ, and that He has called us cach to 
participate in this mission, with the certainty thet if we do so, we shall find life 
and we shall be usec for His Kingdom, 
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f THE CHURCH'S MISSION TODAY 





BY Dr, John Mackay 


In the world,.of our time the most crucial political/preblem*ts ine 
ternational in character, The world's most crucial religious. problem, )on 
the other hand, is ecumenical. An important distinction must be made be- 
tween these two problems. é 

The international problem of today, the problem of the United Nations, 
for example, is how the countries of the world starting from diversity may 
find a central basis of understanding and unity, Uto the present ‘such a 
basis has proved extraordinarily difficult to find. This ecumenice! prob- 
lem of today is how the Christian Churches, starting from the central fact 
of essential unity in Christ, can make the implications of that unity, and 
of the Christian Gospel of reconciliation, visibly and redemptively mani- 
fest throughout the whole inhabited earth. ; 

The time has arrived when the Christian Church must dedicate itself 
with new zeal to its totalvecumenical, task: to carry the Gospel and: the ;~ 
spirit of the Gospel to all the world; to achieve the goal of dynamic 
Christian unity in all the world, . 


STATEMENT ON COMMUNION 


BY Roger Blanchard 
Chairman, Worship Committee 


The"tChurch of tieGood Shephard, Athens and the Diecese of Southern Ohio 
of the Protestant Episcopal Church have invited those baptized members of 
Christian Churches attending the Conference to the service of Holy Commun- 
LOMmono, be celepraved iivediamniey Memorial Anuditoriumebercinning atull /peims, 
December 31. The Rt. Rev. Henry Hobson will be the Celebrant. 

This Us not a conterence communion service, but aiservice ‘ef Holy 
Communion of the Protestant Episcopal Church to which all baptized Christ- 
tans who in conscience can do so are invited to participate, 


Conf 
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I have been asked to speak about the.world changes we are in ‘fromthe - aaa 


perspective of Europe and North America, I'd like to do so by fraining it in” a ae) 


few.words which Jeremiah spoke to his countrymen in Judah many centuries ago when re. 


they were threatened with the destruction of their land and tradition: ; sy \ 


"Cursed is the man who trusts in man, and makes of flash his de te I 14 
arm; whose heart tums away from the Lord, -- Blessed is the man an ube 
who trusts in the Lord, whose hope is in the Lérd His Godj"\ “sy \_ bes 
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Because they had trusted in man, in the strength of their creat réligious 
traditions and in armies blessed as they thought by the Lord, Jeremiah was pronounc- 
ing doom on Judah, She was to fall before and serve a godless power) worse than 
shee 


A few years ago, the general synod of the great Church of the Evangelical 
Union in Germany, whieh spans the Iron Curtain and lives in both East and West, 
put this word at the heart of its public word to the world, What does it mean 
today? One can easily see how it applies to the Communists, for they notoriously 
trust in man « man as they will remake him in the classless society. But how does 
it apply to us? Have we no right to trust in man? Are we to throw over all the 
gifts of our tradition to try something revolutionary which the Lord may reveal 
to us? Is all of our confidence in our democracy, our power to solve economic 
problems to the greater prosperity of all, and not least all the Christian 
tradition of our countries which gave birth among other things to this very Student 
Volunteer Movement for World Mission, under the judgement of God. in short, must 
we think in terms of revolution? 


IT hope many of you will ask questions like these in these days to come, 
beeause they are honest questions which eome out of an honest struggle to discover 
the will of God for those of us who life in healthy strong societies for whom 
"revolution" contains threat but no very great promise. I hope you will not be 
too intimidated by the power of our pre-convention propaganda to question the very 
right of the word "revolution" to play such a central part in a conference on the 
world Christian mission. I hope you will not even be too respectful of the 
prophet Jeremiah, to ask whether this sharp contrast between trusting in God and 
trusting in man is justified in our time. For surely it is the experience of every 
democratic nation that we trust in man because we trust in God, and because the 
human institutions under which we live were formed in the fear of God, and in 
knowledge of his judgment and mercy, The right to change things - the right to 
revolution if you will, but step by step against specific injustices and not all 
at once against everything = is written into our cmstitutions. The control of 
irresponsible power and the halance of one power against another so that no class, 
dictator or Party can use men for its own ends, is a part of our government, and 
increasingly today a part of that economic system we mistakenly still call 
capitalist. Yes, we trust in human things, We hope that our aid programs, our 
friendship with other peoples, our mutual defense pacts and the like, will preserve 
peace and will help solve the problems of the world short of Communism. And why 
should we not? For we have seen human instruments like these forged in the fear 
of God, bring forth fruits of His grace over and over gain in our own history. We 
feel called, not to tum the world over, which is what revolution means, but each 
to take our share of responsibility for a world that is threatened with slavery or 
destruction to purge the place we are in of corruption, to make it serve God better 
so that He will not destroy it, to bring men to Christ in and through it, and to 
pray that because of our obedience He may save the world and us from revolution. 


wm? me 


So some of us believe and have a right to believe, for sueh is our experience 
with the gifts of God. But we will learn very quickly when we talk this way, that 
most of the people in this world not only do not share this experience, but are 
deeply suspicious of it. They will tell us that their experience has destroyed 
their faith in such traditions as these. Let me put it in terms of one man's 
experience in East Germany, He tumed up one night at a Christian association 
meeting, and confessed to the pastor afterward in private that he was a Communist 
official. Then, with a little encouragement, he told how he came to he one. He 
was a young man of good family in a secure small town, a baptized and confirmed 
Christian like most of us, Even Hitler had not disturbed his village much, His 
education and life had been in the great tradition of a Christian and German 
home and school. Then came the war, and the invasion of the Russians. They looted 
his home, destroyed his village and killed 13 of his family of 15. "At that time", 
he said, "1 lost. all my faith, all my hope. JI believed. in nothing, '! 


"And now you are a Communist}! asked the pastor in astonishment, "in spite of 
all that the Russians did to you?!" 


"That is just why I beeame a Communist;¥ the boy cried, “now I know why sueh 
terrible things have to happen = because the world, not even in Russia, is far 
enough advanced yet on the way to a classless society. Now I know what to do in 
order that such terrible things may never happen again. Now I can have faith 
once more in the future of humanity and hope for a happy werld." 


The story reminded me of one of my own experiences just after the Communists 
had taken over in China. We were in a Buddhist temple and a devout Christian girl 
was telling me with tender nostalgia about the paintings on the wall. "I leamed 
to paint like that from a wonderful old teacher who had learned it from his 
ancestors," she said. "Every streke has a beauty and form of its own, Every 
leaf and mountain is a symbol of our culture." Then she tumed to me, "But those 
symbols don't mean anything anymore. They don't express anything in this world. 
They're all dead." 


Take these two stories together and you have some sense of what the 
revolution abroad in the world in our time means. The old cultures, the old 
customs and ways of life and politics - yes even the old beliefs, the old religions - 
are dead. And the buming question before us is how we shall control the mighty 
forces which are moving us about, tearing up old roots and making us bow before 
new powers, How can men who have been torn from their tribes and brought to the 
eopper mines of Africa rediscover some form of community and family life? Can 
land reform or industrialization be thorough and quick enough in Asia by democratic 
methods, or is the Communist way the only one? Is there any hope of a stable and 
honest govermment dispensing justice this side of a Communist revolution? Where 
are these mighty forces in history leading us, because whether we like it or not, 
that is the way we must go too. There is no help for us in looking back with 
longing to some past - even the Christian culture of a part Germany - or off to some 
utopian freedom and democracy which offers us no power and gives us no hope. The 
revolution is a fact. We must live in it and move forward with it. 


So speak our colleagues from most of the world, And they will tum tous ~« 
as they have a right to turn - and ask us whether our vaunted Christian democratic 
traditions, our freedoms, our standards of living, our comfortable security - are 
really the eitts of God av all. Are they not really the privileses of a fortunate 
few who happen to be of the right race, class, and nation to enjoy them? Are they 
not partly at least the fruits of other men's labor ~ of imperialism and exploit- 
ation? And are they not ~ and here is the central point - false gods which we 
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worship with all our foreign aid programs, our security pacts, and our daily round 
of Life, =~ just because we couldn't imagine life without them? 


And let us go a step further, we Americans and Duropeans, ask ourselves, Is 
this revolution so strange to us, however we may suppress our thoughts of it? How 
do we feel about the atomic power in our hands? Is there one of us who doesn't 
know that the peace of the world is being kept by fear that atomic war would 
destroy us all, but that this peace might be brcken by a foolish decision any day? 
Do we not all know that much of our prosperity comes from hige expenditure by the 
government for arms? Are we not all a wee bit more afraid of Communism than we 
would be if we knew we had the spiritual answer to its challenge in our American 
or European way of life? 


Three years ago in Berlin, at the height of McCarthy's threat to our traditions 
here in the United States, I got an article which described the effects McCarthyism 
was having in American colleges. There was greater caution, the article said, in 
college bull sessions. Students were joining fewer groups with political implica~ 
tions and being more careful in their answers to examination questions, for fear 
that something might tur up on their records which might cost them a job in later 
life. 


A short time later I was in a group of East German Christian students. They were 
discussing the system of examinations whereby the Communists demand that the 
student show a "progressive" standpoint like their own, in order to pass. Their 
problem was not how to pass these exams, but how to bear a clear Christian witness 
to simple secular truth - in economics, biology, or any other subject - so that the 
Communists would know that their refusal to accept that ideology, was due to 
Christian conviction, not to prejudice and igmorance. Then they turned to me, "You 
look at this," they said, rromethe perspective of a couUnury Wiiciestrit has stree 
institutions, What have you to say to us?" 


Who was free, and who was in bondage? Who was upholding God's gracious gifts 
in the midst of revolution, and who was wasting them in fear of that revolution? 


This is the setting in which we must face our Christian mission in this world, 
It may be, we believe it is so, that God has yet great uses for our western world 
where democracy is the tradition, where the individual person is highly valued, 
where industry is far advanced, and where at least part of the world's great power 
is entered. But we are part of this revolutionary world, and in it we have nothing 
to protect against the uses God may have in mind for the whole of it. 


In a sense we are like a factory I know of in the Communist East Zone of 
Germany. It had a great tradition under its ower, a believing Christian, for 
community between labor and management, shared responsibility for efficient 
production, When the Communists came they could make no inroads on the labor 
force. spionage was circumvented. Slogans were tom from the walls. Meetings 
were not attended. Nor could they intimidate the owner for he said, "I am ready, 
any minute God chooses to take this factory from me, to go where He leads me -- 
into poverty, hand labor or perhaps one of your prisons. But as long as this factry 
1s my responsibility from Him, it will be run as a Christian community." The 
factory still runs. The Communists need its products. And the area of justice and 
freedom is a little wider that it would be otherwise. 


We are like that factory ower, It may be that God will use the power of the 
western world to bring peaee and stability, to offer-help and companionship to a 
world in revolution. But it depends «= it all depends == on whether you and I 
are ready any minute to give up what God no longer uses, and to go where He sends 


cae "Blessed is the man who trusts in the Lord, and whose hope is in the Lord his 
od,! 
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Sutan Hutagalung Pd, 
(Indone sia) se 
To many people of this generation the word "Revolution"/is riore or less \ “.. 
connected with the horror of destructive things as, the ovérthroew! of governments, 
the destruction of homes, factorigs, plantations, the slaughter ‘of whole ‘families 
of ruling classes, In one word! "revolution has a bitter taste andthe sound/of 
fear and suffering." . ae 


To the American mind in particular, the word "revolution" geems~always to be 
connected with thought that Communism is behind all the revolutions.of this’ century. 
To the ears of people from younger countries, to Indonesians in particular, the 
word "revolution" has also the sound of destruction and suffering. Yet there is 
also something else, because the word "revolution" carries also the sound of the 
ringing bells of independence, the birth of a new nation, "freedom" after a colon= 
ization of about 350 years, 


For a better understanding of the present situation in Indonesia, I must 
mention that the actual revolution and the proclamation of Independence by the 
Indonesian people was a sudden event that surprised the world and the Indonesians 
themselves, Jt was sudden and it was made possible by the existence of a vacuum of 
foreign powers in Indonesia on August the 17th, 1945, The Japanese forces, who at 
that time occupied the country, could not act because of the unconditional surrender 
of Japan to the Allies, while the Dutch rulers and Armed Forces had not yet reached 
Indonesia. 


When we see the fact that Indonesia suddenly became independent without the 
necessary preparation and without much training and having no experience about how 
to rule and govern a country, we can at least understand the difficulties with 
which the country has had to wrestle. To a certain degree it is the general policy 
of all colonial powers to keep the natives away from participation in leadership 
and governmental key-positions, while natives are kept apart from each other by the 
familiar colonial policy of "divide and rule", 


A few facts will also help us in getting a better overall picture of Indonesia: 


1, After 350 years of colonial rule in Indonesia only 5 to 7% of the people 
could read and write. 

2e Because of strict colonial control and the suddenness of historical events, 
the fepublic was without adequately trained and able leaders, without 
skilled laborers and technicans, and without a population trained for 
responsibility. 

3. Indonesia consists of more than 3000 islands, whose inhabitants differ 
from each other in customs and language, while to a certain degree they 
have been held separated and contradicting each other by colonial methods, 

4, Although Indonesia is one of the richest countries in raw materials, three 
years of Japanese occupation, followed by h years of violent revolution 
have damaged many houses, roads, and bridges, factories and plantations, 
just the thing so needed at the start of a new nation, 


In these situations then, the country became independent, while the forces of 
modern techniques and ideas, of western and eastern propaganda stunts, and of the 
spirit of revolution swept over South Hast Asia. 


Things happened so fast and with such a violence, that even when we aclnowledge 
uhes many shortcomings of Indonesia, today we can still be proud that this young 
nation togetaer with young countries in South East Asia, are not in a worse condition 
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The revolution itself is not yet ended in many countries of South East Asia. 
To Indonesia, the "bloody" revolution of 1945-1919 is but the first step to a total 
social revolution. It is up to the spirit of Indonesisn leaders and of the pepula~ 
tion in its integrity, its ho os sty, and sincerity, and the cotribution of other 
nations of the world to make Indonesia what it would become, 
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The "bloody" revolution of ')5-'h9 has great effects upon the social, 
political and economic situation in Indonesia today. 


On the social level we could mention for example: The "children" of the 
revolution, those people who have taken active part in the revolutionary war, those 
people who have suffered so much. They have risked their all, their lives, family 
and property, for the political freedom, which in their minds is the same as 
welfare and prosperity. And when the national independence was obtained, what did 
they find? Not the welfare and prosperity they have been dreaming about, but 
responsibility and duties of an’independent nation, the problems of poverty and 
corruption, which to a certain extent can te found in young countries and in 
general in South Hast Asia. 


The result was bitterness and disapnointment in the hearts of many. Some of 
them became disillusioned; they became the sceptics, the distressed, the tired ones, 
who do not believe in anything anymore, Others swing to the extreme radical Sade, 
using the same revolutionary force and tactics, but now to strike upon their own 
people and their own government, whenever they get the chance to do it. 


There are also the Youth of today, filled with the spirit of revolution and 
unrest, infiltrated by the so called "modemism"; selfconsciousness, perhaps too 
selfconscious that they are the hope of the hation, the flowers of the country, _ 
boosting of their heroic deeds during the hloody revolution. They came into 
rebellion against customs and traditions, against strict reverence and obedience to 
parents and older people, They have thrown away old traditions and yet have not 
quite apprehended the new things of thos modem age, So they are just drifting like 
clouds in the sky, floating between heaven and earth, 


Others swing to extreme orthodoxy, seeing nothing but evil in all westerm and 
modern ideas, They cling to the strict old religious norms of morals mixed with 
extreme nationalistic tendencies, 


Of course, there is also a large group of people who are conscious of the 
problem that independence alone is not enough, not is it the end, but that it is 
only a means for expressing themselves freely, participating in building their own 
country and governments, building for welfare and prosperity, order and social 
Security, These people who see the double aspect of independence, nae freedom 
and its correlation to responsibility, are there; they work, they speak. « .. but 
midst all the noise of economical and political confusion, their voices are not 
heard, or they are but voices crying in the wilderness, 


Another problem is the multi-party system in Indonesia, and its relation to 
democracy. There are more than 15 recognized political parties in Indonesia, and 
according to a recent statement made by the Indonesian Consul-General in New York, 
there were 150 parties on the September 29th ballot. It is a reflection of the 
national consciousness which is to be found throughout South East Asia, yes, but it 
gives rise to a confusion, a slowing down in govermental projects and plannings, 


And tuls party~consclousness can become so strong that the welfare of the 
par*y ~s nlaced above the welfare of the state, 
ke mus. also state how easily men make the error of thinking that having the 
Majoruy on choir side means that they have the truth and nothing but the truth, 
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It is in this problematic sityation that the question is acute, whether key= 
positions in the Se aN should he tilled by people who have the most party- 
backing, or by people who have patriotic records in the struggle for independence, 
or by people who, through ecucaticn snd exrerience, have the ability to govern the 
nations. 


Democracy if not handled with sincerity and honesty, and fair play, can easily 
become a'camon-cracy", a state in which the forces of evil have free play. 


On the economic level, we mus t mention that during Japanese occupation, raw 
material and production were exhausted by heavy use for Japanese aims and armed 
forces. The years of revolutionary war, 1945-9, were characterized by destruction 
and almost total absence of productivity, ‘The recognized and independent republic 
of Indonesia in 1950, living in e God-given rich country and fertile soil, was 
dependent upon import. It is true that needed food and textile were imported but 
it is also true that much money gotten through foreign loans, which should have been 
spent for more industrial development, was used for unnecessary luxury articles and 
equipmento 


Foreign cepital investment is encouraged, but public insecurity and labor 
problems and nationalization plans have discouraged foreign investors, At the 
same time, Indonesian free initiative is nampered by a multitude of regulations and 
by the lack of trained labor and able-educated managenent. 


Add to these few facts the problem of Indonesia and younger countries in the 
South East Asia, namely the problem of standing as a young country between two 
giant blocks of powers--wWesterm and Eastern block=---, The former is impressing the 
younger nations with material helo and showing of power, but lacking in better 
understanding, while the latter is proclaiming to be the champion of all under- 
developed countries, showing understanding in beautiful but empty phrases, but 
lacking in realistic help. 


The picture I presented will be too dark and would be unfair if I don't add to 
it a couple of other positive things, 


1.: Indonesia is growing and learning fast. In comparison to the 5 to 7% of the 
people who could read and write, Indonesia has today 0% of the people who can 
read and write, and that, only after 10 years of independence, 

2, In spite of difficulties, Indonesia's production of world-market products, as 
oil and rubber, have exceeded prewar figures, 

3. Newspapers in Indonesian language, have increased from 45 th 1950 to 81 in 1955. 

kh. In the first and recent elections held in Indonesia, about 75% of the voters 
Cast their ballot... And. thatran @ nation withmore then half Gili tracy. (let 
us recall that in the first U. S. elections only about 10 - 15% of the people 
voted. ) 


I do Te JUS bee to the whole situation if I do not mention a small minority in 
Indonesia: the 35 millions Christians, living among the other 76 million non-= 
Christians of aonaes ay hrough Orthodox missionary teaching, most of the Younger 
Churches are against any participation in activities outside of the church and 
churchial life, The younger churches of South Hast Asia and of other parts of the 
worl’, however, have to remember, that they live in culture and society, and unless 
they have a concrete message to proclaim to the whole situation, to the whole man, 
body anc. soul, to the revolutionary forces of today, the churches will find them- 

selves along--preaching the Word to empty stone buildings. The easy answer of 
See ‘nots the easy answer of rejection and renunciation of wrong situations is a 
necessary element in Christian life, but it test be also followed by a responsible 
engagement in sccial, economical, even political tasks, The churches can and must 
actively participate in the revolution, not in the destructive and bloody revolution, 
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but in a revolution which is a Fecenciliction ond Reformation, transforming the old 
with the new. 

Indonesia, and so many youme nations, in South Hast Asia, are leaming without 
much previous experience, to fill their posts in the commmnity of independent nations, 
working and hoping for a cay and world of tomorrow, Exciting and fascinating 
reports and stories, stressing extreme things, as some newspaper articles have done, 
are negative and destructive things, hurting the feelings of other comuries and 
making the world tension bigger 
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Honesty, sincerity, and understanding are hetter Christian foorcaches, even if 


we must realize that most of Soutn East Asians exe ae poudeto Viristtay prineipte s, 


Tet us remember that stancing under the judgment of ~- and confronted hy - the 
Holy One, we as members of the community of men, end our countries as members of 
the community of nations, are also eae of the many wrongs and injustices done 
by men to other men, done by a country to another country. Therefore, if we speak 
about the world situation today, we must first bow our head and have repentance, 
asking for forgiveness, committing A re vo therpromi se toe vesourcali; to 
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work for a better world cf tonorrov, in faith, hope, end Love, 
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PEVOLUTION+ IN KENYS 


Julius Gecau Tuesday, December 27,1955 
(Kenya) 


New words have been aGiled to the vocadulary of the people of Kenya. 
Partnership, multi-racialism, aad plural-society are among the commonest 
of these words. ‘hese words indicate a recognition that Kenya, like 

the rest of Africa, is enguifed in revolution, It is quite evident, 
however, that these words hsve as many meanings as there are Kenyans, 
But, behind these words, a NEW CONCEPT OF LIVING TOGETHER of all races, 
as opposed to the notorious South African doctrine of apartheid 
(apart-hate), is emerging. To us in the States this revolution is 
Manifested by the so-called Mau Mau revolt which has been said to be 

a "basic reaction against white society", 


It is my submission that the Africans are in revolt NOT against white 
society but rather against paternalism, racialism, economic and poli- 
tical domination by a small white minority. Mau Mau is only a mild 
protest compared with what may occur in Kenya unless this revolution 

is accepted as a genuine effort by those who are denied any channel of 
self-expression to secure rights, dignities, freedoms and opportunities 
which go along with acceptance of demccratic ideas. 


We will confine our remarks to economic, political and religious aspects 
of this revolution. Kenya is more than five times the size of New York 
state or more than twice the size of New Mexico or as big as Texas bbe 
anything can be equal to Texas). Its population is estimated to be 

5.75 million, consisting of 47,000 Buropeans; 130,000 Asians and 

5g million Africans.® 


"The two poles about which the human forces in Kenya have played with 
the greatest tension are, land and status; both for Africans and 
non-Africans, these and little else have in the past spelled a security 


Revolution in these remarks may mean creative or destructive change. 


¥ 


& John Gunther, Inside Africa, (New York: Harver & Brothers, 1955), p.358 


Gecil Northcott, Kenya---A Key to Africa; The Christian Century, 
November 23, 1955, p. 1864, 


which they sought and still. seek; security for the indigenous inhabi- 
tants of the country has meant, end ovcr vast areas means, possesion 

of land", Ninety-two per sent of the popuration depends on agriculture 
for their livelihood and yet twonty~fsur per cent of the arable land 

is set aside for the wnite community which somvoses four-fifths of one 
per cent of the total population. It is necessary to emphasize that of 
the 47,000 Europeans. only 4,000 are farmers. Population-wise there are 
four Buropeans to a square mile es compared to the African density of 
population of 100 to 485 per square mile. 


There being no occupational. alternative to agriculture, the problem 
facing us here is preciseiy this’ can a government supposedly concerned 
with the social welfere of its citizens whose annual income is $30.00 
per capita allow scarce productive xesources to lie idle when ninsty- 
three per cent of the popilation is starved of land?! Heonomically and 
morally this is not acceptable, From an economic point of view the 
revolution is, therefore, a struggie for existence, 


In the political sphere there are similar inequalities. Africans are 

not allowed to vote nor to have political organizations while the Asian 
and Huropean communities are allowed to vote and organize politically. 

In 1952, the Kenya Legislative Touncil. which is the layemaking body of 
the country, had 54 members. Thirty-nine of these members were Buropeans, 
14 of whom were elected to represent 42,000 Hurcpeans and 25 of whom 

were members of the then British Uolonial Service “$ 8 Asian members 

were elected to represent 115,000 Asians, 8 African members nominated 

to represent 5s mMiliion Africans, The African is not only under- 
represented but in fact denied the right to elect his representatives, 
The arguments advanced by those in authority are that the African is not 
politically mature nor educated enough to elect his representatives, This 
argument is not convincing. Hirst, experiments tried elsewhere do indi- 
cate that formal education, though desirable, should not be an cbstacle 
in participation of political Jife of a country. Secondly, educated 
Africans become unacceptable in the eyes of the authority as they are 
thought not to be representative of the African community. The nakedness 
of the hypocrisy of this argument is best seen in local government where 
county councils are presided over by Buropean District Commissioners who 
have to speak through African interpreters since they would not take the 
trouble to learn local languages, This denial of any political outlet 

is no more tolerable and the African will exert himself to get that which 
is his by right as a citizen, 





S, H. Frankel, The Bconomic Impact of Underdeveloped Societies 
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Now known as the British Overseas: Service. 


The tension in the econcmic and politica: spheres is a manifestation 
of a more basie tensiou between man and man, This tension is not, as 
many would have us believe, necessarily because of difference in race, 
It is in the first instance a result of cultural contact between Africans 
and non-africans. The Buropean for centuries has been convinced that 
the western way of life is superior to the African way of life, and 
therefore desirable. The so-called civilizing mission of the west. 
has, therefore, been involved in attempting to uproot the African from 
his cultural foundation, instead of helping him to adjust himself to 
his new environment, Nor has the European realized that he, too, has 
an adjustment to make. 


It is not to be argued that the western way of life has no desirable 
attributes. It is arguable whether it is wise for such attributes to 
be imported to the exclusion of native cultural values of any country. 
Nor do I believe that the European community in Kenya can maintain 
islands of Europe in Kenya. The usual devices of segregation which 
limit human relationships within racial boundaries and thus delay the 
inauguration of a new pattern of social life and purpose in which men 
can find meaning and fulfillment do not solve the problem but rather 
cause frustration and bitterness which increases tension among the 
various communities. 


The church has played a dominant role in this social disintegration, 

The early education of the Africans was in the hands of missionaries, 
For some reasons, their education seemed to stress the importance of 
Christianity in the western way of life. On leaving the mission 
compound, the African found that Christianity was not accepted by all 
the white men as he had been led to believe. He also discovered that 
the church, as he saw it, was concerned with private and family morality 
but had nothing specifically Christian to say about the wider problems 
of society. 


As a result of this divorce of the church from the perplexities of 

our day its appeal is to the less educated, who find in the assurance 

of salvation, and in victory over obvious sins, an escape from hope- 
lessness of a life which has lost meaning. But the educated African 

is stony ground to this kind of appeal. The church is so closely 
identified with the government that to "engage in politics is almost 
equated with sedition and may mean exclusion from Christian fellowship"®, 
Politics here implies agitation against inequalities which exist in 
society. 


The revolution as I see it in Kenya, is therefore a sign of vitality and 
growth; a determination by the Africans to contribute to the creation 
of a new social order. This revolution has tended and will continue to 





6 J. D. Rubadiri & F. B. Welbourn, Fire and the Rose, The Student World, 
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be destructive and u.oreative where artificial obstacles are applied. 
tThe task before educated Curistiens is, shevefore, urgent. They must 
remain loyal members of @ woriéewiise cuvrch which, in its local mani- 
festationss has ao word forvtuele political aspirations atid, indeed, 
tends to disown thei They wos > work for the political and economic 
future with men whose feith, at the Lest, has limited horizons and may 
be negative or whtlir scif-seckine. Trey will be ausnected by their 
own peovle as agents of foreigners; they will be criticized and snubbed 
by their white coi iii be dubbed cediticn. 


2 


leagues? their aspiraticns w 
They have to work tet jove, for there is no other way, and with a realiza~ 
tion that the future of Fenya ics with all the people who are native 
to the .iand. i ts ee wno are prepared to play their part in a society 
of free and responsible men of all races, Ard for the thought that 
must go into this eadeavor there is toy little time.®7 


LLL CL A 


7 J. D. Rubadiri and F, B, Welbourn, Op. Cit,, p. 358 
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Athens GOD AND THE SCIENTIFIC REVOLUTION -—s 
Ohad. Gol emer December 28, 1955 


Mr. Chairman and friends, 


I will plunge straightway into theme of my address. We ‘have heard, 
in earlier addresses, about various aspects of the revolution that.is 
going on in our day. The particular aspect which I wish. to‘speak about 
LB Chew Cena end lechnologi cal pevoluuions’s 

When the Industrial Revolution became an established fact, between 
50 and 100 years ago, mankind began to believe with optimism that’ a 
world of peace and plenty was 7gusv round the corners ihe. romances of 
H. G. Wells typified the outlook of those days. Mankind was getting 
DELLS MndLpeLuSr, (cay oy nay, note becsuse of any eLrloru lor merit. fbi 
Simply as64.consequence of evolutions, (the: doctrine ol progress =~ 
through science and technology--was widely popular, and mankind was 
entering at long) last the aee of the Utopia. But H. G.’ Wells had. lived 
long enough to.see where the world was going to, and he swung to the 
other extreme--of despair. His last book was entitled "The mind at the 
end of its, tethers! 

ihe iwe exprencs’ or opulmismuand iespalr are consplcrous in the 
world of today. It is said of a young man in the city of London--who 
was on a Sunday evening watching the trams go by. He was in a despon- 
dent. mood... He moticed each’ tran comingalone its ralis; (holding for /s 
moment, passengers petting out and passengers getting in, starting off 
and on its way again--a few minutes later, another one comes over the 
same movements again--all very mechanically. And the young man was 
LMSDAreO WoO Whos esol Louie wersie.s 

"Tt seems to me now 

That. Tt am just a being that moves 

In Vrestesrinave rs -ooves 

J am(notveven e.bues. ama tram! 
BVeR TNS a reson Olio Ove oe veryouw LO eles Leni omiLoubhe wing ys 
denied to stne Tram whi cinas ro eco slots, rigid) rails, 

This sense of "lack of freedom and freewill" has been growing in 
VOrLOUS ParveNon europe. ta banca s. one or the kind of fatalism that 
had been current. in Aale, Tor centuries-=—that everything that Nappens is 
predetermined,. that by the law of action and reaction--or Karma--as the 
doctrine is called... What happens to us now is a consequence of what we 
did previously, snd there Us nothing that we can do about’ it now. And’ so, 
mankind) tended wor contract use ty Oubnon tne .world,. to bear ‘one! s, eriers 
and ones joys with renunciation, and with an abandenment of responsibility. 
Ln aShoOnt. Ve een Onaom Ose Lontecone;r Lave Phab ol verebanles. 

The netion of predestination has also received support in certain 
Western countries, from’the materialistic interpretation that had been 
given to scientific theories of the 18th and 19th centuries. The 
philosopher-scientist Laplace posed a problem in the following terms: 

"Tf there igs a supreme intelligence that could know the 

movements of (The \vwarous parts ot The Univernss at any’ one instant “of 
time, then-the whole future, as well as the past, .can be calendared from th 
laws."-There is a kind of complete determinism or predéstination. Man's 
TPC Wild ee Abe Sl CLUS Ola ale, | teeta, Os Oren oron determined the 
things that are to happen on the last day, \That was the argument. posed by 
Laplace, that because there are laws of nature operating in the world, 

Lo Was dit iacult stoveive a place bo God in the universe--this argument 
had too much godlessness in the last century. 


ee hice aul tere | tenn are eg 

But the foundations. of:science have changed radically..in* that last 
"50 years. The closing years of the 19th century showed up some 
‘contradictions between some newly obtained.expermental data, and the 
scientific theories which attempted to describe thems «Out of that 
deatlock,. there emerged the new scientific revolution, initiated. by 
Einstein. and. the relabivity, ,on,the one hand, and by Max Planck and: 
the quantum theory on the others . Einstein was once asked *howhe ° 
thought.out the relativity theory--ahd he: replied: that he--did:so by . 
challenging axiums and fundamentals. This.has a lesson for everyday’ 
MEO OO. In .times when. things are out:of Joint, we can no longer 
live and think by polite coriventions, as.most.of:eur ordinary“life tends 
to. be, but have to go down to fundamentals.: That is why revolutions can 
be-made".so .ereative, and constructive. Lm tha Tiekd of “eciences,. the 
revolution led:to a new orientation of Seience, with a changed outlook 
on the nature of the Universe, and the nature and destiny“of man. 

Now, scientific.theories are so tecanical, and.complex, that -I 
would not- attenptite: elaborate upon. 2b heres) “Bub -D wie dpscuss bristly 
some. of. the matbers) of Ee ei é: . ea 

T aye send sarlier that tages are many Rear who have anes Ls 
difficult.to accept God because there is.sclente and’ its: laws: operating 
in the Universeywand: there: Pei no room lori rece wii or pari or God. 
Let us look at some aspects of this reasoning, Let us for:a moment- imagine 
that we have beén transported to an imaginary universe in which there are 
no laws operating at all. I suppose I am speaking to you at an SVM 


Conference in this imaginary world. .I look at the audience and turn 
around to Mr. -Charrman to Tind -that- ne hae disappeared. 2 then Turn to the 
audience to find that: the audience: has disappeared. In such a world, 


as that one, where people keep appearing and disappearing every now and 
again, and wnG eee nes keep happening without rhyme or. reason at all, 
we all; wLLL go: crackers: ima few minuyess: = 1) “eninvel ieent “being 
created us; @end-=weanved: usto possess intelligence rang reson. Taen 


indeed onehas to expect certain laws to govern things happening around 


us. The first. law ot Newton states--"that every: body, continues in its 
state of -rest of wniform motion, unless come led hy 'exlenial circumstances 
to change. that state." Because this law is operating, I am able to «stand 
and. talk to you here, going insane. Many other laws of everyday science 


though. more complicated than this one, are yet the same Kind’. They are 
essential for a world of intelligent living. : i 

A further i pomnt that=is wort consider ing in this. Somnegctulon ws! 
that whereas a good meny-people have found it. difficult t&:believe ‘in’ 
God,. because there. is science and laws of nature, still many others’ hive 
ante that. they do. not believe: in God; for precisely: the “opposite reason-- 
that .there seems. to: be.no rhyme.or reason or.ilogic behind the Pee grenes 
in this, world... Such.people feel thatieverythine that-nappens’ te a <«™ + 

atter of chance, - Life-1s..one/ big gamble, they’ sayoi7It 18 just! the 

opposite of: predestination. . There then are-thesé: two extreme positions. 
There is;;value in-analyzing ‘both these; pogitions—-for both contain certain 
elements of value,,and..can.be reconciled. On -the~one ‘hand,’ there aré > 
laws. operating .1n. che Universe.- On: the other hand, there-is*a domain in 
which man's free will operates, The Universe: then appears not as a chads b 
as a cosmos, °- In sthis law eblding smivercse wmomenas Wien limite nis free 
will, which he Nas to Wee So) many pimes each dew, whichis an once his 
strongest characteristicge well geyhis wexresa. “Kor oun of this o1rt 
comes man's freedom as well as his sin, manta growth as well as His 
disobedience, 

The philosophical implications of modern physical theories--namely, 
the theory of relativity and the quantum theory--emphasize that man is not 


ae 


merely & (silent Bspecvatroriin the world; but em active, participant im the 
drama. As Professor Lemaitre has said--I might mention that Professor 
bemaltre's cosmological Theories Maro Teplaced thetmilder suggestions. of 
hinstein--Professor Lemaitre has said--the whole story of the world has 
not, Veen WrALLen aor one. perinninge wali kee) song) onuthe, disc of a 
phenoerapn “NTRS Story ay seteweedi ines Topbe wratten, step by step, 
LIM EA ts | one CONC us Ton NUrom Snerpoivaioe! eerences,, similar 

SevViNenve Comes 1 pom Ties natueal "aeaenoes pane! Theory ol evolution has 
shown Up Manes" e-mnique and lovlminatine point an the; created worlid,, than 
mean Has Preached’ a stage when he hes elsharevin snapping the future course 
ef-6€.2@, he may decide to commit race suacide, by atomic warfare, and so 
give a new diveciion wor the Goursiegs | The statushendidignity of.man appears 
in a; new Lights ends science 2s movin eio//e  spariiialowicw, or), man and the 
universe.) The Setentit ue spires moves OMeDnanen similar to. that. of 
hose keen Christian men of the lfth e¢entury who were leaders of) the 
oecientific: Movement--méen | such es) ieaac) Newton, or Jobn, Ray, who belileved 
that in studying more about the universe and discovering the.iaws 
operating therein, (ine y were Cistovering ire elory and wonder of God's 
eréation, men who were Plad to.feei: that, in their, discoveries. they, were 
thinking Ged's thoughts ?arter Hin. \Moderm seiencé calis man again’ to 
that Same. sense of wonder at, thesworid, (whichis the starting: point .of 
science, as .also oly relic2on, enciWwiioh Leone nol Tae Vin stane Liye (duet cies 
WIG WCE Chiitirer ape eres tiny en aed. hy youUrnmey *PeMmembor The nursery. 
rhyme: 

Twinkle, iwinkle: livtile star 

How I wonder what you are, 
Host Of Us; acmisle. Movever, oor Ueto enn TowLose. thal senee wlth 
Our chiidhood.a Mere oS where Rhema Syore Loner ht stephens 's 

iwimkles: twinkle alot Ley star 

Evdornot wondern wheal you are 

A Little tin) andyeliviiwe: zine 

Por: thevmoastpart, just .nydregen.’ 
Now it is only thé Heli-ceienmt iat, woo pecsuse ine has analyzed tne 
composition of a star into its chemical elements, would feel that he has 
Lhereoy explained eney) fie VNaivercu  Dne Peal Soren bist.) (On theso ther 
hand, will go on to ask further questions:--"What is hydrogen, what 


helium and so on?" And it is precisely out of such guestions there has 
been discovered a new world in the heart cf matter=--the universe of the 
atom--tiny, Hub or beautyvand power, Tne ‘sciences, today thus show that 


our Worle Ss Sven More wonccn! Ul tian tone Nad once :ved jbeLlore.s 
in Bcd EtL Om SoM prigneiis wiew Leto t Ss, anpol the nature or the Universe 

Lic) SCLEONtLL Lc! PevoOlDui ion ass a ao proleic Us eannew Sense: Of abundance 

and plenty, throughout Dietary the Vpabtern of socrety has depended a -sreat 
deel on bne form an WeOxuenuig: Teavanlepde enérey. ae Oe Sere yy koe 
animals and of human slaves, built the eee states of Rome and Greece, 
Mechanical Sere yh Olu iG. ie Dees ee i MOLec nh ar enero, ort ne, 
OL, Coal Bnd sas Waa wine yererey Soureo (oi tne industrial Revolution, and 
today we svand ab he Chresnole or the merce of muclearvenerey. In each 
successive, stage The eapunt or enerey eval labile has been (multiplied. a 


bBhougand=-folay Vlomey There Meare vyistene (Giideserics becoming . howsering 
garcens, betterment, of snumean healthy underdeveloped countries “- expansion 
in agriculture, with promise. of food for the Briar Lie Wilh dows Ore Le wor Lids 


ALL these ere Mow weryi Testo ssl bi ches petore the. human race.) Ghrough 
saceruLuses (Or 2tonic heme rey. 

But pefore then age becomes a reality, humanity has to po through 
pain And Darth’ pangs. Just as The wdndustrial ca eclenpdae. ei brought wel it as 
So many subsidiary problems, creating siums and other, before its benefits 
could bring human prosperity. asa whole--so there too there will be so many 


“lie 


new social and economic upsets. Systems and modes of thought adequate for the 
old world will not do for the new. 

At the Geneva Atoms for Peace Conference, when scientists from all 6 
over the world met together and discussed the peaceful applications, there 
was a sense of the absolute need for the unity of mankind if the human race 
is to survice, .that the fruits of the world are for all nations and peoples 
to share, that too many people know too much about that atom and ways of 
harnessing, it, that 1iv-is8, useless eo, keep scieni rile secvetayanymore. 

Those are some of the compelling conclusions which the scientific revolution 
LEP Rene torus 

Old political ideas are going bankrupt. Notions of balances of power, 
and areas of influence, .are in. precarious positions’, Asia; Africa, South 
America are new-centers of rebuildings. People who-have for centmnies 
lived..in the political backwaters ot "the world are, expertencing a quicken-= 
ing of: the. pulse of Lite, andvseekinicy (ner rignti my plece etme community 
of nations. Political ferment has become a universal phenomenom,. 

In this predicament: and opportunity, the call of the Gospel comes 
tovuases AB Surely as God epokenvucy our worelathers) prame “anatase aes la i 
history,! God is “speaking: DOsusemow.. “Uhe cain tai toryties cospel--for 
nothing less is sufinecirent, +TPantsrot aie eospet sand teachingss  @esus, 
which previously mankind has tended to dismiss as “unpractical idealism" 
is now begining to appear as "practical necessity" for survial. Preaching 
the gospel does not mean saying "Be good, be good." For, everybody wants 
to be good--only they do not know how. St Paul posed the human 
predicament in'‘the Pollowing terns: 

thehrooay thet) wold, e tar wou rie G 

Bul thesevil that woulatnoce saebi edee? 
That is the recognition of Sin. Science cannot eliminate Sin, anymore than 
it can eliminate good. It makes consequence of Sin more devastating just 
as it can make good more beneficial. "Jesus, the reconciler and saviour of 
the world" is the theme for our thinking in tomorrow's programe of the 
Conference. 


lam» 
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STRHENS GOD SPEAKS IN A WORLD IN REVOLUTION ; 
Jerald C, Brauer - (Summary of Evening Address) December "58, 1955. , \ an 


Se see 


A great proportion of the world is today going through various farms and stages’ 6f revolution. 
Oppressed and exploited peoples seek justice, security, and peace. The entire world shakés, /— 
and trembles as these peoples and nations shatter the old forms of existence and seek the new. 
The Christian Church bears a special responsibility to those seeking justice and-security. She 
cannot be shocked at such struggles, for the church believes that God is at work in history 
bringing his will to pass. 


In some sense the church is responsible for encouraging the search for equality and justice by 
these people. She has long preached the gospel of all men as creatures of God regardless of 
their color or national origins, Her message has proclaimed the responsibility of men to God 
and to each other through a just society. Thus when the church sees exploited peoples seeking 
new forms of society that attempt to move toward justice and freedom she dare not oppose — she 
must seek to give understanding and guidance. 


Too often members of the church have reacted to such movements out of fear rather than faith. 

As a consequence Marxism has stepped in to give direction and meaning to the yearning and striv- 
ing of the oppressed. Communism has exploited these legitimate efforts of the Asian and African 
peoples for its own ruthless ends. Because the church has often been afraid to see God's hand 
at work in contemponrary movements seeking justice, Marxism has succeeded in capturing the 
imagination of oppressed people. 


This is doubly disastrous. First, because Marxism perverts the genuine efforts towards justice 
and freedom which are emerging in these new nations. Secondly, because the church fails in her 
task of redemption and reconciliation. She no longer speaks a creative word to her age. A word 
of hope and promise to the downtrodden, the exploited and the oppressed. She does not then give 
the guidance so necessary to any young vigorous movement seeking justice, 


Somewhere there must be a resource that is beyond the immediate demands of a nation or people for 
justice. Only in that way can true justice and freedom be maintained. The Christian Church is 
the oly great institution that goes beyond all national boundaries, and points to God as the 
source of all that is, in order that the whole creation might seek justice, peace, and redemption, 
The Church must become what her Lord intends her to he. 


She must boldly speak out against injustice and offer a word of forgiveness and hope. She must 
create in those striving for equality a sense not only of their rights, but also of their new 
found responsibilities. She must create in those holding power a deep sense of their responsi- 
bility in cfeating and maintaining injustice. All peoples must be reminded that they do not 
fully know the will of’ God as it is working out in history, Though God is working through them 
to bring about justice, they must be reminded as Lincoln once said, "It is quite possible that 
Godts purpose is something different from the purpose of each party; and yet the human instru- 
mentalities working just as they do, are of the best adaptation to effect his purpose." 
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Athans RACIAL TENSIONS AND RECONCILIATION OV mes 
Ndabaningi Sithole ve ber) December 29,5 moos | Ne ~ 


There are many basic problems underlying racial tensions in, “Africa, Most \ 
of these problems centre around the doctrine of white Supremacy so, shotyiny) a 
most cases this doctrine can be rightly said to be the main cause of! racial 
tensions in Africa, On one hand we have people who are determined t6- dominate 
others, on the other hand we have people who are equally determined nov” to be / 
dominated, y, 

In actual practice White Supremacy means no participation by Africans ee ont 
-the- government of ‘the country; it means lower economic status for “the: “African 
despite his advancement and efficiency; it means third-rate citizenship for the’ 
Africans in the land of their birth; it means a humiliating treatment for the 
Africans so that they become complete strangers in the land of his birth; it 
means surrendering of human dignity, and this is why the doctrine of White 
Supremacy is detestable to the African 

The white people in Africa‘’often say, "It has taken us 2000 years to reach 
‘our present standard of civilization, Therefore, the African, before he can 
be allowed to have full share in the government of the country must. also do 
his stint of 2000 years,” To this the Africans reply, "Granted that we accepted 
the proposition of 2000 years, after 2000 years, you will say, "It has taken 
us 4000 years!.# The main idea behind this 2000 years, is to exclude the 
African once and for all, from ‘becoming a full citizen of the country. 


_ Another argument used by white people against the Africans who clamour 
for.their independence is this, "Before the white man came to Africa, the 
Africans were very backward. But now the white man. has blessed them with the 
many blessings of the Western civilization. But after all this has been done 
for him, the African now turns against the whité man, He now bites the hand 
that feeds him," | | 

. The African people, on theother hand, have two answers to these complaints, 
First, Africa has provided jobs and homes for many white people. The white 

‘Man's industrial. prosperity in Africa hes been based on cheap African labor. 
The sécond answer is this: it is true the white man has brought education, 
efficient modes. of transportation and communitation, better housing, hospitals 
and cuner social. economid and political benefits incidental to Western 
civilization, »~No honest man can: run away from this fact, But, (and a big 
but), this is not the. price of independence or freedom, Western civilization 
cannot buy a people's. independence, : 

The third argument used by the white people is this, "The African is not 
ready for sélf~government,": The African oe back: "We shall learn by 
doing, not be’ being denied self~government, They also quite the: case of 
Germany that she has caused two terrible world wars, but despite all this 
she -has been allewed to rule herself, . 

Our racial tensions in Africa.are caused by this exclusive policy of the 
white people, The African wants an inclusive policy, . He does not want to be 
treated as if* he were not there, He is.alto Looking: for a place under the sun, 

Our big problem is to get the white’ man in Africa to change his view that 
Africa is the white man's world, and to adopt a more healthy attitude that 
Africa is for. everyone there regardless of color, ee or nationality. In 
other words, the chief problem is to liquidate White Suvremacy without necessarily 
liquidating the white people. Africans are convinced that until the doctrine 
of White Supremacy is done awey with the present social, economic and political 
inequalities prevalent through Africa will Continue to exist to the great 
dissatisfaction of most Africans, To. put itmore pointedly, the present racial 
tensions in Africa are dve to 5,000,000 white people who are determined to 
dominate 193,000,000 Africans - ae Shey are also due to the 193,000,000 Africans 
who refuse to be dominated by a mere handful of 5,000,000 white people, There 
igs tension! Tension: Tension! A tug-of-war between African freedom and white 


ses int 


domination, The whole atmosphere in multi-racial Africa is laden with the 
pollen dust of fear. White people fear they will be swamped out be Africans, 
and Africans fear they will be held down by the White people. Our racial 
situation resolves itself in a constant exchange of bitter hatred to which 
both races are driven in shere despair, Men have become separated from one 
another, and in many cases from God. They have built walls of hatred and 
racial .intolerance around them but a sense of insecurity haunts them, The 
need for racial understanding is great. There is a sense of urgency about it. 

What..can the Church of Christ offer to this tense racial situation? Can 
the Church bring about reconciliation between these two groups? I believe 
with all my heart that the Church, if it acts in.the Spirit of Christ, has a 
message for multi-racial Africa. The Church can bring about reconciliation 
in-multi-racial Africa. But the Church must never make the mistake of tuying 
to reconcile the African to foreign domination. It must reconcile man to 
man on an equal level. The Church can help tremendously if it can demonstrate 
to. the rest of the world that it can.live above racial discrimination. Any 
local Church that counterances racial discrimination is really undermining 
the moral strength of the Church Universal. The world needs practical cases 
where people of different races can live together without discrimination. If 
the Church cannot do that, I don't see what other powerful institution can. 
What message, then, has. the Church to our present situation of racial tensions? 

some people preach hate and they imagine that is the thing their people 
need, It does not matter how many Americans you may get to hate the Russians, 
or. the Russians.to hate the Americans; it does not matter how many Africans 
you may get:to hate the white people, or the white people to hate the Africans; 
it does not matter how many Asias you may get to hate the rest of the world, 
or the rest of the world to hate ASians, this does not solve racial tensions, 
Dangers gather as hatred mounts, Hatred upon hatred is danger upon danger. 

We cannot solve our racial troubles by hatred. We need a constructive force, 
and that force is love as taught, preached and lived by Christ. "In Christ 
Jesus there is neither Jew nor Greek" runs the saying which we may change to, 
"Tn Christ Jesus there is neight white nor black; there's neither brown nor 
yellow," "Love ye one another" is a message that still holds good for our 
world, Unfortunately, by aur very actions we have changed the message so that 
it is written in large letters in our towns, cities and homes and even our 
faces-~-—"Hate ye one another," We need to return to the ways of love and to 
dcnounce: the ways that lead to hate. The Church must point the way even as 
Christ pointed the way with his life, 

The biggest tash is before every Christian today-—to look at other people 
through the eyes of the Cross, to treat other people by the standards of the 
Cross, to obey the orders of the Cross. May America, Asia, Hurope and Africa 
look at one another through the eyes of the Cross so that people the world over 
may realize and accept the great truth that—-—-— 

God is our Father 
Christ our Saviour 
Man our Brother, 
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Guido Barrientos af Fhe a, Y 
(Guetemale) Thursday, December 29-1955 


Any of you who hed lived in the small central American republic:of-~ 
Guatemala during the lest ten years would surely have witnessed one ‘of 
the most tremendous pliases of our history--tiie conflict between the old 
and the new, between tradition and revolution. 


Tradition is represented by ell people clinging to tne past and refusing 
new ideas about social chenge; tradition means e conservative attitude 
towerd our sociel problems which ere many: 65% of illiterate people; 

a similer vercentage of disease in a country of elmost 3,000,000 people, 
the mejority of wiuich are Indians who live in soor shacks and in a 
miserable. condition since after the Spanish Conquest in 1524... Until 
1951, 80% of the lend was owned by a few families of ricn lendlords who 
nad no concern et ell for the hundreds of Indians who worked for them 
for weges es low es 20 cents a day; tradition means there tne practice 
of old systems of education, the privilege of the upper classes, the 
exploitation of the leborers and tne lend by some foreign companies 
which» derive: hie profits from our soil and) tke labor of our people; 


Revolution means a totel end radical change, and such was tne point of 
view of e new generation of students, teachers end visioneries who re- 
volted in 1944 and claimed complete renewel of living end working condi- 
tions for tne Indian, tiie laborer, the student, the teacher, and the 
worker in the fields, To be @ revolutionary in my country means to be 
willing to work for the welfare of the majority, to try to put an end 

to the exploitation of the laborers and tiie land, to feed the hungry, 

to provide land for tne meek and education for the ignorant, dignity for 
the humen being, end true democracy and freedom for this small and for- 
gotten piece of lend which hes alweys been an easy prey for the powerful 
ones, The Guatemalan has not been the master of nis own lend or the 
ruler ofshismownydestiny.. -rréevicously itywas:opain,, After 1t hes been 
the power of financial interests of rich landlords and powerful companies. 


But this revolutionary movement also failed after a few years; the sound 
leaders disappeared from the stage and new leaders appeared, corrupted 
by ambition and power, And again the humen being was forgotten; the poor 
Indian remained the same; illiterate, exploited, dirty end meek, This 
revolution failed because it attempted to bring about renewal by iueans 

of violence. 


However, revolution is necessary in Guatemala; we need sound leaders 

and sound purposes; revolution is a fact in our world today. We cannot 
stop the voice of men, hungry for justice and righteousness; it is not 
revolution that hes failed in Guatemala but it is the men who ere not 

yet prepared to carry on such revolution. Man is sinful and weak; he 

is tempted by power, by the kingdoms of the world end he forgets that 
which is written: "You shall serve the Lord your God, and him only shall 
you serve,!! 
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Now you can see what the problem in Guatemala was. On one side a group 
of people trying to keep their possessions, clinging to the old values, 
defending their own, claiming their traditional rights over the land 
and @ver the life of the poor Indians. These people believe that they 
are in the side of justice; they consider revolution as an evil; they 
think that socialchange is unnecessary. They claim to be honest busi- 
nessmen who love their neighbors, who attend church every Sunday, who 
give money to charity to solve in this way the needs of the poor. Eut 
still, how powerful are today the words of Jesus: "No servant can 
serve two masters; for either he will hate one and love the other or 
he will be devoted to one and despise the other; you cannot serve God 
and Mammon." "One thing you still lack. Sell all that you have and 
distribute it to the poor and you will have treasure in heaven; and 
come and follow me." 


On the other side were a group of men, some sincere and some ambitious 
who preached social justice for the disinherited; the kind of justice 
which comes about by the power of the sword and the voice of revolt. 
Here they were before the huge crowd of hungry and naked people, willing 
to transform the stones into loaves of bread. But it is written that 
man shall not live by bread alone, neither by power over others nor 

by worship of violence. 


What is, then, the answer? or we should rather say, WHO is, then, the 
answer? 


Jesus is the answer in a world of crisis and revolution. Anywhere in 
the world today people are anxious, expectant, waiting for the Messiah 
who will free them from their oppressors. Jesus is still the Messiah 
in our days as he was in the days of the Roman Empire. Jesus is a 
revolutionary, but his revolution is not by means of violence 

"But I say unto you, love your enemies and love those who perse- 

cute you." 
His revolution is by means of love and reconciliation, This reconcil- 
iation was twofold: on the one hand the reestablishment of the old 
covenant between God and Man, the Great reconciliation between the 
creature and the Creator. This was a reconciliation by means of love 
"for God so loved the world that he gave his only begotten Son that 
whosoever believeth in Him should not perish but have everlasting life." 
(John 3:16) "In this the love of God was made manifest among us, that 
God sent his only Son into the world so that we might live through hin. 
In this is love, not that we loved God but that he loved us and sent his 
son to be the expiation for. our sins. Beloved, if God so loved us, we 
also ought to love one another. No man has ever seen God; if we love 
one another God abides in us and his love is perfected in us. By this 
we know that we abide in Him and he in us, because he has given us of 
his own spirit and we have seen and testify that the Father has sent his 
son as the SAVIOUR OF THE WORLD. Whoever confesses that Jesus is the 
Son of God, God abides in Him and he in God......There is no fear in 
love but perfect love casts out fear. For fear has to do with punish- 
ment and he who fears is not perfected in love. We love because he 
first loved us. If anyone says 'I love God' and hates his brother he 
is a liar: for he who does not love his brother whom he has seen can- 
not love God whom he has not seen: And this commandment we have from 
him that he who loves God should love his brother also." (John :9-21) 
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The mission of Jesus, as the mission of Christians, is both of revolu- 
tion and reconciliation. A revolution of the soul deep within human 
nature so that we might react with love and understanding rather than 
with hatred and violence. ‘So that thru this love we may understand our 
brethern in the world today where reconciliation is mostly needed, 
Here is the great challenge for Christians today and also the great 
responsibility. If we keep communion with God through Jesus Christ; 
if we have the privilege of this vertical relationship with the creator 
of the world, we have also the responsibility of sharing this love; 
we are our brother's keeper and this is the great change which is 
essential to man before he can be a leader in the revolution of our day, 
a revolution brought about by means of reconciliation. Encounter with 
God and encounter with man are essential to love our neighbor. Unless 
we have had this thrilling experience of devine encounter through Jesus 
Christ, Unless we have had this wonderful experience of salvation we 
are not yet prepared to love our fellow men and to bring about revol- 
ution. We cannot change this world unless Jesus has changed us first. 
For it is this divine encounter which prepares us for human encounter, 
Since it makes us realize the power of God's love within us. Even if 
we had all the desire for soeial justice 

Even when we spoke all tongues of men...if we have no love, we are 
nothing but noisy gongs or clanging cymbals 

For it is not transforming the stones into bread which will bring 
salvation to human kind 

Neither is it understanding of all prophecies, nor knowledge of the 
course of history; for our knowledge is imperfect and our prophecy is 
imperfect 

Kven if we gave away for charity all that we have 

Even if we attended church every Sunday but have no concern and love 
for our suffering neighbors we have gained nothing. 

For the solution is not in a reactionary clinging to the old values, 
refusing to accept the fact of revolution, 

It is not either love for revolt and renewal without divine and human 
encounter 
But it IS this tremendous encounter with God and Man through Jesus Christ 
Which brings about revolution and reconciliation ! 
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Any of you who had lived in the small central American republic of 
Guatemala during the lest ten years would surely have witnessed one-off, 
the most tremendous phases of our history--the conflict between the old 
and the new, between tradition and revolution. 


Tradition is represented by all people clinging to tne past and refusing 
new ideas about social chenge; tradition means @ conservative attitude 
towerd our social problems which ere many: 65% of illiterate people; 

a similer vercentage of disease in a country of elmost 3,000,000 people, 
the mejority of wiiich are Indians who live in coor shacks and in a 
miserable condition since after the Spanish Conquest in 1524, Until 
1951, 80% of the lend was owned by a few families of ricn lendlords who 
had no concern et all for the hundreds of Indians who worked for them 
for wages as low es 20 cents a day; tradition means there tne practice 
of old.systems of education, the privilege of the upper classes, the 
exploitation of the leborers and the lend by some foreign companies 
which derive liigi profits from our soil and tue labor of our people. 


Revolution means a totel end radicel change, and such was the point of 
view of 8 new generetion of students, teachers end visioneries who re- 
volted in 1944 and claimed complete renewel of living and working condi- 
tions for tne Indian, tiie laborer, the student, the teacher, and the 
worker in the fields. To be ea revolutionary in my country means to be 
willing to work for the welfare of the majority, to try to put an end 

to the exploitetion of the laborers and tue land, to feed the hungry, 

to provide land for tne meek and education for the ignorant, dignity for 
the human being, end true democracy and freedom for this small and for- 
gotten piece of lend wiich hes alweys been an easy prey for the powerful 
ones, The Guatemalan has not been the master of nis own land or the 
ruler of his own destiny. Previously it was Spain, After it has been 
the power of finencial interests of rich landlords and powerful companies. 


But this revolutionary movement also failed after a few years; the sound 
leaders disappeared from the stage and new leaders appeared, corrupted 
by ambition and power, And again the humen being was forgotten; the poor 
Indian remained the same; illiterate, exploited, dirty end meek, This 
revolution failed because it attempted to bring about renewal by ieans 

of violence: 


However, revolution is necessary in Guatemala; we need sound leaders 

and sound purposes; revolution is ea fact in our world today. We cannot 
stop the voice of men, hungry for justice and righteousness; it is not 
revolution that hes failed in Guatemala but it is the men who ere not 

yet prepared to carry on such revolution. Man is sinful and weak; he 

is tempted by power, by the kingdoms of the world and le forgets that 
which is written: "You shall serve the Lord your God, and iim only shall 
youUserve.? 
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Now you can see what the problem in Guatemala was. On one side a group 
of people trying to keep their possessions, clinging to the old values, 
defending their ow, claiming their traditional rights over the land 
and @ver the life of the poor Indians. These people believe that they 
are in the side of justice; they consider revolution as an evil; they 
think that socialchange is unnecessary. They claim to be honest busi- 
nessmen who love their neighbors, who attend church every Sunday, who 
give money to charity to solve in this way the needs of the poor. Eut 
still, how powerful are today the words of Jesus: "No servant can 
serve two masters; for either he will hate one and love the other or 
he will be devoted to one and despise the other; you cannot serve God 
and Mammon." "One thing you still lack. Sell all that you have and 
distribute it to the poor and you will have treasure in heaven; and 
come and follow me." 


On the other side were a group of men, some sincere and some ambitious 
who preached social justice for the disinherited; the kind of justice 
which comes about by the power of the sword and the voice of revolt. 
Here they were before the huge crowd of hungry and naked people, willing 
to transform the stones into loaves of bread. But it is written that 
man shall not live by bread alone, neither by power over others nor 

by worship of violence. 


What is, then, the answer? or we should rather say, WHO is, then, the 
answer? 


Jesus is the answer in a world of crisis and revolution. Anywhere in 
the world today people are anxious, expectant, waiting for the Messiah 
who will free them from their oppressors. Jesus is still the Messiah 
in our days as he was in the days of the Roman Empire. Jesus is a 
revolutionary, but his revolution is not by means of violence 

"But I say unto you, love your enemies and love those who perse- 

cute you." . 
His revolution is by means of love and reconciliation. This reconcil- 
iation was twofold: on the one hand the reestablishment of the old 
covenant between God and Man, the Great reconciliation between the 
creature and the Creator. This was a reconciliation by means of love 
"for God so loved the world that he gave his only begotten Son that 
whosoever believeth in Him should not perish but have everlasting life." 
(John 3:16) "In this the love of God was made manifest among us, that 
God sent his only Son into the world so that we might live through him. 
In this is love, not that we loved God but that he loved us and sent his 
son to be the expiation for our sins. Beloved, if God so loved us, we 
also ought to love one another. No man has ever seen God; if we love 
one another God abides in us and his love is perfected in us. By this 
we know that we abide in Him and he in us, because he has given us of 
his own spirit and we have seen and testify that the Father has sent his 
son as the SAVIOUR OF THE WORLD. Whoever confesses that Jesus is the 
Son of God, God abides in Him and he in God......There is no fear in 
love but perfect love casts out fear. For fear has to do with punish- 
ment and he who fears is not perfected in love. We love because he 
first loved us. If anyone says 'I love God! and hates his brother he 
is a liar: for he who does not love his brother whom he has seen can- 
not love God whom he has not seen: And this commandment we have from 
him that he who loves God should love his brother also." (John :9-21) 
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The mission of Jesus, as the mission of Christians, is both of revolu- 
tion and reconciliation. A revolution of the soul deep within human 
nature so that we might react with love and understanding rather than 
with hatred and violence. So that thru this love we may understand our 
brethern in the world today where reconciliation is mostly needed, 
Here is the great challenge for Christians today and also the great 
responsibility. If we keep communion with God through Jesus Christ; 
if we have the privilege of this vertical relationship with the creator 
of the world, we have also the responsibility of sharing this love; 
we are our brother's keeper and this is the great change which is 
essential to man before he can be a leader in the revolution of our day, 
a revolution brought about by means of reconciliation. Encounter with 
God and encounter with man are essential to love our neighbor. Unless 
we have had this thrilling experience of devine encounter through Jesus 
Christ, Unless we have had this wonderful experience of salvation we 
are not yet prepared to love our fellow men and to bring about revol- 
ution. We cannot change this world wnless Jesus has changed us first. 
For it is this divine encounter which prepares us for human encounter, 
Since it makes us realize the power of God's love within us. Even if 
we had all the desire for soeial justice 

Even when we spoke all tongues of men...if we have no love, we are 
nothing but noisy gongs or clanging cymbals 

For it is not transforming the stones into bread which will bring 
salvation to human kind 

Neither is it understanding of all prophecies, nor knowledge of the 
course of history; for our knowledge is imperfect and our prophecy is 
imperfect 

Even if we gave away for charity all that we have 

Even if we attended church every Sunday but have no concern and love 
for our suffering neighbors we have gained nothing. 

For the solution is not in a reactionary clinging to the old values, 
refusing to accept the fact of revolution, 

It is not either love for revolt and renewal without divine and human 
encounter 
But it IS this tremendous encounter with God and Man through Jesus Christ 
which brings about revolution and reconciliation! 
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Conf 
A Then s _ JESUS CHRIST, RBOONCILER oF TE ‘CONFESSIONS 
Norman A. Hjelm ba ee i Bast eo gt aie thursday, December 29, 1955 


When it comes down to rock bottom, one of history's major Rare arh Pent sur-— 
vival of the Church. ‘This has been a phenomenon of miraculous dimensions not so much te- 
cause the Church has persevered in the face of persecutions and hostilities from without, 
Rather, this has been a miracle because of the ineptness of those within ‘the Church, * Let 
me make this point.a bit crudely: one of the marks of- the Church's divinity’ is abs 
continued Ses Ine Spite oF ee ec ee ang eer CfeLts members + 


We Hee not look towards ourselves, or towards our Lraditions, or pore: our.. 
official documents, or towards our mission, for our unity. We daré look only towards 
our Lord Christ. By ourselves we know only sin and. estrangement from. one another. Our 
traditions and our.confessional statements-are.but witnesses towards a°source of true: 
unity. ‘Our mission as Christians in the world does not stand on its own: two feet, it : 
relies on the person who gave the missionary imperative. The. Church is held boge wer by 
Pastoral alone. We dare look only towards Christ for our. true ae 


But Christians have not alwayg.done this. We have more often confused signs and 
symbols with reality and incarmate truths . For the unmistakable fact is that we do-live 
as though we were estranged from each other, And no amount of pius sentimentalizing --= 
even in Biblical -terms --. sbout distinctions between:division and diversity or about 
a transcendental unity which is most clearly felt in the pits of our stomachs at calm campfiu 
time, wil] erase the fact. of our separations. We can not yet worship our lord at the same 
table. We can not yet consent to a common ministrys We can not yet face the world ‘on 
the frontier ‘of. our mission as ee we were in kee one Tis ae 


To the extent that we Christian people are in fact divided from one another, to 
the extent that we Christian people have been unfaithful to the content of: the Gospel 
of Gody and the the extent that we Christian people have transformed the missionary 
imperative into a call to privilege rather than a call to responsibility -- to that 
extent we Christian people deny the Gospel of reconciliation in the Church. 


Now, wiser and more complete statements concerning our unity have been made than 
the one which you are hearing tonight. Let me restrict these remarks, therefore, to 
three affirmations concerning the responsibility of the student Christian movements 
of the world and the torturous path to the re-union of Christ's Church. 


"Extra ecclesiam nulla salus est" wes the dictum of the Church Fathers--- "outside 
the Church there is no salvation." We seem to have forgotten that this dictum is 
true! In the first place, we must know the Church. It has taken the ecumenical 
movement many years to discern the New Testament truth that there is no Christian 
experience or doctrine which is not directly related to our understanding of and life 
together in the Church. Our Blessed Lord intended not simply to save persons from 
their sin; he intended also to call them into the living fellowship of his Church. 
Incorporation into the Body of Christ, the Church, is in no sense simply a means toward 
an end; incorporation into the Body of Christ, the Church, is in truth an end in itself. 
Does the student movement know the Church? Do we know what the Church really is, the 
company of God's people called to play a role in the world of history? Do we, to hint 
around a bit closer to him , know our own confession's point of view -- much less the 
confession of anyone else? Do we really know the retation of Scripture and tradition 
to the problem of authority? Do we really take seriously the Sacraments of the Church? 
What about the relation of our life to the congregations within the Chruch? We must 
know the Church. 
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In the second place, we must learn the relation of truth to love. We have been 
content so often to overlook far-reaching and honest differences:'in the name of some 
sentimentalized version of "love." And we have been content so often to badger home 
a point. of view in the name of an iron-clad, but humanly irrelevant, ideal of "truth." 
Neither truth nor love can be allowed to stand alone as Christians travel the road 
to re-union. Love without truth is mere sentimentality. Truth without love is demonic. 
“Has our “ecumenical encounter" at this Quadrennial been characterized by both truth 
“and love? We must "speak the trath in love" -- and this means that we must learn the. 

‘ relation of: truth to ‘love. 


bee tin: we ce eae pray for reconciliation. Many times we have fallen to , 
the heresay that prayer is "the least thing ‘that Christians can.do." But is this so? 
Is prayer not the most that Christians can do -~ because they can pray in the name of 
Christ? In -one of the Evanston reports of the World Council of. Churches this 
statement is made: "The measure of our concern for unity is the degree to which we 
pray for it." .(The Evanston Report, P.. 91). An embarassing point of view -- 
embarassing to us. Prayer involves a.risk -- the risk of dying to-ourselves and 
rising to Christ, the risk of Christian faith. Im terms of the movement towards 
reconcilation,. prayer involves the risk of willingly losing some of what was our own and 
of willingly receiving from others. The entire ecumenical movement must be an action 
of the faith of Abraham "who obeyed when he was called to go out to a place which he 
was to receive as. an inheritance; and he went out, not knowing where he was to go." 
(Hebrews 11:8) We mu st learn to pray for ee cette ya . 


The call to Christian unity comes to: us ; for the sake of the world. Our Lord 
prayed that: all might be one "that the world might believe" (St. John 17) D. T. Niles 
has pointed out that disunity -+ the scandal of a Church of many confessions -- is 
a "luxury" we dan no longer afford in this world. of estrangement and revolution. Our 
mission and our unity can not. be divided, But the call to wnity is most clear and 
unmistakable when it is heard simply as the call of our Lord who wills to see his 
accomplished work of reconciliation perfectly reflected in the life of his people, 
the Churche Such unity, such reconciliation, is our true hope of glory. 


loa. 


. ~_ Cs wy £ 


Athans JUDGMENT | 
Richard Shaull | December 28) (1955 


It is indeed a very thrilling thing to see here in this aygitorium_ such a 
remarkable group of Christian students from the whole world gathered together, im 3 
a spirit of expectancy, to study the world mission of the Church. As‘I-have. 
talked to some of you during the last weeks, students and leaders \alike, I have 
marveled at the unity of concern which has brought us here despite\the great , 
difference in our background, eulture and experience. I am so indebted to so many”, 
of you that I dare not call my own any of the ideas I shall here expresSs,I~rather 
propese that you eonsider me as a voice attempting to formulate and communicate.our 
mutual concerns ee have brought. us here. | r 


_ Now a werd Fs Hout what: we hope a do this week, Iam not here to submit you 
to a one week¢s course in theology: nor to repeat the simple platitudes which you 
have heard for many years and against which some of you may have rebelled. I am 
_ not here primarily to stimulate your intellect nor simply to stir your. emotions. 
Rather, we have gathered here to*face together, in utter seriousness, the central 
affirmations of Christian faith and try to discover their relevance to our lives and 
to the problems. of the worldsin which we live. During these moming-periods, I 
hope merely to present certain ef these biblical affirmatins with sufficient 
clarity that in the’ Bible discussion groups which follow, you will be forced to 
wrestle with them. And as we face these issues, let us pemenibe r one things If. this 
Christian faith is true, you are wrestling, net with an idea but with a Person, 
with Jesus Christ. This is.a very serious business. Unless it.leads.us.all to a 
closer relationship with Him and mueh deeper committment.to Him and His Mission, 
the time. and effort’expended on this Conference will have been sadly wasted. 


For some time now you Americans have been hearing a great deal about revolution 
and thosé of you who come from abroad have been living through it. As a result 
primarily of the impact of western civilization, industry and technology upon the 
rest of the world, the old erder of things has been Shaken and new forces have been’ 
set loose. 


Let one simple illustration suffice. , Imagine yourself in the. position of a 
man in the deep interior of some ofthe leading nations of Asia. Africa or Latin 
America. Yeu once were part of a small, stable and static community. You accepted 
the religion, the ideas, the moral eat eees and the general conditions of life 
which you inherited from the past. In fact, you knew nothing else, 


Then the forces of the new day broke in. A highway was built through your 
village; industries came in; the radio, newspaper and cinema appeared. You perhaps 
left your village to see better opportunities in the big city. Whether you stayed 
home or went to the city, you are now confronted by new ideas of which you never 
dreamed. The moral codes of: the past no longer bind you, You see and want many 
new things and have discovered that the poverty and exploitation which have been 
your lot are by no means necessary. You feel free and yet insecure in the new 
society and you are overwhelmed by the disorder and chaos around you. You hope for 
a better material life and yet do not know how to get it, while Communists and other 
political leaders try to explain to you what-is feeeonsiag and how you can help to 
put things in order and get what you want, 


“Many movements are arising to bring order out of the confusion in your personal 
life and out of the chdos in, the society in which you life. Some of them represent 
the. classes which had wealth and power in the past and today are terrified by what 
they see. They hope to preserve the old order at' any cost. Others are the incarna- 
tion of the revolutionary spirit and are channels for the potent new. forces it has 
released = the passion of the masses for change, for a -hetter material life, for 


justice and prestige. But these revolutionary forces also are products of our time. 
They are based on practically the same presuppositions of the society they hope to 
replace,.and can easily become tools of tate ambition or fall Va eters of the 
corruption of power. me 


This then is what One Rewodtt on has oun us. Those who live in the nations 
by “of Asia, Africa and Latin America ‘thrill with the riew hopes and the possibilities 
for a better life which itvhas Grought,. yet may be a bit perturbed by' its excesses 
and fearful'tfor the future.- -‘They-also sense - the insecurity of their position and 
are perturbed by the chaos which surrounds. them. ° ‘And we Americans tremble as we 
see what is happening. We hélped to start something which we , now -camot’ control, 
The revolution has ‘broken out and we camot stop. it. With it has come violent 
revolt.against our economic and political imperialism, as well.as against our 
racial pride. It has changed our position, in ‘the world’ and. issbringing serious 
changes in the character Qf our mMational tite. AS we face it alt, we can scarcely 
avoid, ede apprehensive ses the J eis, oti ; cert 3 


Now in: this revolution, “ghe a eth question we ry face, from wherever we may 

come, is that of the meaning of‘it all. “We .can:live and “act in the midst of® 
* ‘sufferingcand destruction if only it has some. ultimate meaning. - lt ‘something 
Significant is “happenin g | in, and -through all these events, we. can ee and’ work 20% 
We. are, yalle to took to. the future ee hope « ts 

But if this has no meaning: for US, if it appears as ylothiing ae he seepeaonien 
on all that we’ ‘consider worthwhile, we must become: victims of- despaix, : despair 
' which makes life meaningless and ‘cuts ‘the nerve of action. This. is: what happened 
in the decades prececding the: fall ofthe Roman Enpires As men could see no 
meaning an: chan ge and destruction; they lost hope. Even the most serious representa- 
“tlves..of¢ Romas “culture, the stoics, advised. suicide as’ “the, most noble go uaa nes 
best way out of a hopeless situation. 

Tqday;. in Bast and. West alike, this in one. of our greatest, enesres “The* 

Communist lives by a Women els which. allows him to. see meaning in al] that-£8"soing on. 
The dialectic: is working: itself out inexorably and through destruction, and rev- 
“olution.must bring the classless perfect society. We know this faith ‘i's -mi'stakened. 
But we do have a faith that provides us with other grounds Lor hopes. Out of Eurppe 
has come something which expresses this despair, It-is’ called the- 25th Hour. ° We 
are living,-‘the author igsists,cin'the 25th;hour; the’ hour “which comes after the. 
last hour, swhen- not eyen . the appearence” ‘of a Messiah could’ ‘set. things in order. ‘We 
are, like the members of a crew of a ‘submarine stuck’ on the bottom of the ocean, The 
oxy gen: is, running out; the. more: sensitive white rabbits have just,died.! Only a. few 
hours remain untid: thé end. The fact that.this novel went through-15: editions: in -a 

very short time in Latin ne may* be an indication of the, seriousness ‘OF this - 
prokieme Swe PONE seiee Bo Say ae at 
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“A feu mone ago, - the outstanding French intellestiar. ah Rivet, ‘wrote he 3 
brief. article for ESPRET ange which a expressed. UDR BS same” eo Rak Be ; 

: NT have: cae Bea the death of‘ some of ene: naat men “of our: tines 
and. atthe death of each-.one,. the thought has come to me that these men, who. 
in, different degrees, but with equal conviction; worked all their lives, to 
build. amore fraternal, more tolerant and. open human Gy, took with ey ie 

_stheir graves, the atrocious deception “of failure. ese, aie ERE. 

Some months ago, retuming from the mecting of the League: POY: HE" tetense 
of the Rights of Man,..in the’ company of Paul. Boncour, I told him about: the 
sadness of my old age, not because of the proximity of death, but only because - 

_ life had brought Pe but deception, leaving me” the impression that our 
children would find a harder, more menacing world than that which our fathers 
left us. I said to him that I seemed to be living in a cemetery, in which 


é aes 


each grave represented one of my dreams of youth, or in a city of ruins, in 
which each piece of rubble represented one of my most ardent aspirations." 


Now this mood is characteristic of our time. It raises the question of the 
meaning of our own efforts and forces us as Christians to ask ourselves: Can we = 
discover and communicate to our age a clue to the cae of what 1s going on in a 
world in revolution? 


It is my aim this morning to introduce you to an answer to this question which 
was presented to our world more than 2500 years ago by a group of men who lived in 
a situation even more desperate than our own. These men not only had an answer, they 
also insisted that it came to them directly from God Himself--the very same God in 
whom we as Christians believe. What was their answer? We shall attempt to analyze 
it in our Bible discussion groups this morning, Here I should like to outline my 
understanding of what one of them - Jeremiah - had to say. 

1. God = the Lord and Creator of Heaven and earth = created'man. He made him 
a person, capable of living in a personal relationship with God. In that relation- 
Ship, man) had petoreshimse Le vainesiiniini se possitiriviuics of tife;, “More than that, 
the prophets saw God's hand constantly at work in the events of history, helping, 
guiding and saving his people. He was always concerned about them. He broke the 
bonds of their slavery in Egypt and set them free. He guided and sustained them in 
the wilderness, broughtthem to a land flowing with milk and honey and helped them 
conquer it, In every moment His care, His love and His mercy accompanied them. 
"Israel was holy to the Lord, the first fruits of his harvest (2:3)" 

2. Man in general and the Jews in particular rebelled against what God had 
done for them. After they got to the Promised Land and found peace, security and 
wealth, they forgot His help in former times. They wanted only one thing: to be 
free rom God and livevtorsthensel vest: «You wroke vyour-yoke and burst) yourrbonds, 
and you said, 'I will not serve! ", So they worshipped other gods; they set up 
idols which became. the center of their lives. As Jeremiah said, "They played the 
harlot and deliberately loved strangers and willingly said, After them I will go." 

3. This brought divine judgment upon them. Jeremiah. does not conceive of 
God as a divind sadist. God does not rejoice in making men suffer. But He has 
established His order of things’ in the world and those who go against it must 
suffer the consequences. "Have you not brought this upon yoursclves by forsaking 
the Lord your God when’He led you in the way? (2:17)" 


What then did they bring upon themselves? For Jeremiah this judgment was 
clearly evident in two areas of their lives---- 

First, in. the disintegration and méaninglessness of their individual lives. 
life could be real only in personals response voy the divine God. “But when they 
played the harlot, when they broke loose from God, they lost that possibility; life 
became worthless and dried up. Jeremiah expresses this in two powerful phrases-- 

What wrong did your fathers find in me, that they went far from 

me and went after worthlessness and became worthless. (2:l-5) 

My people have forsaken me, the fountain of living waters, and 

hewed out cistems for themselves, broken cisterns, that can hold no 

waber.2s13) 


Second, in their rebellion, they set up structures of economic, social and 
political life which were unjustly opposing the poor and needy and broke God's order 
for life. Therefore, the God who measures these structures with the plmtline of 
His justice can no longer tolerate them. There are only two possible ways out-- 
either repentance, which would mean a complete change in these institutions, or 
destruction, 

Lh, Judgement is’ not the final word. Cod is merciful. He destroys only _to 
rebuild. He tears down only to offer new possibilities of life to men and nations. 
He pleads with the Jewish people to repent so that he may forgive them. "Returm, 0 


ae : 


Faithless child." "I will take you, one from a city and two from a family, and I 
will bring you to Zion" (3:14-15) In the. end, His people will receive the promised 
inheritance and shall be a means of blessing hp the nation. 

If you return, O Israel, says -the. Lord,, to me. you .shall.refturn.... 

And if you swear, ‘As the Lord. Jives'.in truth, in justice and 

in uprightness, then nations shall bless ees in him and 

in him shall they glory... is 1-2. 


5. Jeremiah saw that the Ton arcpaunoenen gone so- far-in their revolt. against 
God that they would not repent. They had built shadows. Judgment. would run its 
course, to the very destruction of the institutions of their social, political and 
“even of: their oes life. Only thus could God's saving.work in the world go 
ahead. a Ses 
Glee And 2 ae make of Jerusalem a heap of ruins 
/ A place haunted by jackals... | 
Anidvas ‘for, (he cities or Judah, aL make them .a waste 
without eS oes ' 


neue) after that woutd come the en for a new days 


How thisiude a very. terrible thing £on ai ie. : Some ‘of. them were willing 
to admit that they had done. wrong,.and that they: should, be punished... But they ‘were 
naturally offended. by Jeremiah... Taty wanted; to. preserve their. nation, to. continue 
to ‘live in“Palestine, to-:keép: their king, and:worship;in their temple. Jeremiah ‘told 
them: that all this was:doomed, that resistence.was futile and, that, the destruction 
of their social; : political ae ‘religious orders was the will ‘of : Gode.: tanh te. wonder 
that they tried to*kill him ‘and: threw’him in a well~to dies ..But. he, replied. that 
hére ‘was’ precisely oneof the ways to.distinguish, the. true: from the false. _prophet. 
The false: prophet wasvinclined to cry peace-when there:was. no peace, to assure the 
-Jewish people: that: judgment: would. bé easy. , The: true prophet was the.one “WHO,” al, that 
late date, Saw:no- hope: for the! existing institutions. God could rebuiid opty ser 
the ruins of those: structures ae Justice could: no; longer. Upbe eies R 


Cy Here aoarne Pripdeh would not i pe: Pama eeu Hol we. “have: the- ee 
terrific and surprising affirmation of all. ; The, Jewish people mast, gO: into. a 
captivity: All the orders of their former life. will be: destroyed... put hae. des= 
“truction is not. utter tragedy.) Precisely. because it: had been willed by God, His.. 
purposes for the world and for men) would not ke defeated by Lie Rather, ube 
destruction was seen as the only way by which God could open up new possibilites 
for-His redemptive work in a world which would not.-repent... 

It 2s quite likely that not many.of>the- Jews who. lived naan He fall: On 
Jersudem could see this pattern nor rejoice in it. But Jeremiah was. right. This 
is what happened. . The fall of Jerusalem prepared. for the coming. OP NCHUMEU CL Ts. 
removed the een ane of a Jewish messianic’ state, It: gave. the. Hebrew. people- She 
basis upon which to understand the mcaning of the Suffering Servant. It.. scattered 
the Jews.across the whole, Mediterranean world where the rigidity. of. their on aie 
of life and thought wene.-broken. When the Christian: Church began to march acros 
that world, it: found, in ‘these Jews. of the Da sengEe ate Re of. contact and or 
of its first ‘and most active convertss::. , ! 


All this lics very far in the past. Yet the God of whom Jeremiah spoke is our 
God; our world is the same world in. which he lived, ‘‘And the Bible:-:affirms that we 
have here a clue to the understanding of God's action across the centuries. Of 
course, Jeremiah lived before Jesus. Christ. . Thus -we can see more anise the meaning 
and goal'of God!s activity than he possibly could. We know. that God's Kingdom has 
already come and that:in Christ God's victory over.the world was .established. Yet 
this does not necessarily invalidate the insights which Jeremiah had. . Rather, it 


would scem to give them a cogency and relevance which they could not otherwise have, 


Now I am not Jeremiah and make no claims to divind inspiration. But as I 
have read and reread this book during the last year in the contest of our present 
Situation, I have been more and more startled by the way it seems to speak to use 
All men have been created for a relationship of personal responsibility to God, 
and men in all ages have revolted, set up their idols and gone their own way. But 
is it not possible that our time may be one of those in which divine judgment has 
caught up with us, when the incvitable consequences of this revolt, in God's world, 
have come upon use Jet us consider a few examples: 
le the disintegration of personal life. The Middle Ages was a time in which 

God and eternity werc accepted as the center and goal of human existence; with the 
Renaissance, man put. himself and this life in the very center of things. Fora 
long time we have followed this path which the men of the itenaissance chose. There 
was probably never a time in history when men svt out so intensely to find life 
for themselves, or when they had so many resources for living ‘at their disposal. 
We thus start from childhood to get ahead, to look out for our own personal interests, 
to. get and keep our security and our position in our little world. -But was there 
ever a time in human history when we were less certain of where we were going, or 
more menaced by the abyss of meaninglessness which threatens to engulf us? Is it 
possible that precisely because God 2s im ¢ontrol, this must be the end of the foad 
for such, self-centered existence, 

"For my people have forsaken me, the fountain of 

living water, and have hewed out cisterns for themselves, -*- 

broken cistems, that can hold no water." 


2.:° The present position of the Western netions, and especially of America. 
For 200 years the nations of Western Europe and North America have dominated and 
exploited the peoples of Asia, Africa and South America for their own ends; We 
carved them up into colonies; we stripped some of them of their raw materials; we 
took away their independence and gave them our westerm culture. Not their wellbeing 
but our gain dominated our actions across the centuricus. Because we were white, 
and most of them were not, we assumed that we were superior and could treat them as 
inferior’ to us. 

Hven today, after all we have been through in recent years, have we Americans 
really changed at this point? How much are we concerncd about the fact that more 
than half of the world's people are wundemourished or hungry? Arc we willing to 
pive up even a few of our most glaring luxuries in order to meet their needs? Do 
we even think scriously about what is going on beyond our own little community, or 
even outside the range of our personal interests? Are we taking our responsibility 
for others seriously enough to study our foreipen policy and help to influence it 
or our government aid programs? To come even closer home, to what extcnt does the 
program of our Christian Association or Foundation on the local‘campus include the 
foreign student in our midst, study seriously these problems. or show any serious 
concern for our world mission? 

Now judgnent has caught up with us. ‘The nations of Asia, Africa and South 
America have revolted against economic and political imperialism. They will not 
take it any longer. The great majority of peoples of the world, who happen to be 
non-white, will not tolerate our attitude of racial supcriority. Communism has 
appeared and offered to sct right thé whole mess and Russian diplomats make vague 
offers of economic and technical assistance to people of Southeast Asia who see 
that we, withcout great wealth, are so littl concerned. Is it any wonder thet they 
are applauded enthusiastically. 

We are naturally upset by all these forces which flare up in almost every 
corner of the world without warning. But are we willing to admit that this is 
happeneing to us because the God who governs the world is a God of justice? 


.contemporaries cannot see. if it is the God of the prophets who.is judging us, 


Loe 


3. Or let us take the decline of thc.old ordér that is more evident in 
certain nations, nations where a feudal society hes existed for centuries 
keeping the masses in ignorance, superstiticn and poverty; nations in which the new 
industry and commerce continue this exploitation and where education, position, 
wealth and power belong to a very small minority. The revolution has come and 
these things are endangered and doomed. And many of us are also involved for we 
have accepted positions of security and opportunities to foilow our careers in 
the old society. As this happens, can we see the judgment cf a just God? 


‘he Take finally the situation of the Christian Church today, Can it be 
that, as Communism and other political movements threaten Ene BO SEuEGe and 
even its very existance, thatilt is "being judged for ive hal thearied pursuly of 
its mission, its willingness to accept the privileges of unjust societies without 
being tao perturbed by them? The recognition that all this may be divine judgnent 
frees us of illusions and shows us our personal involvement in all that is going 
on. But it also permits us to sce: New: possibilities or our world which our 
then his) judgement: is but. a. prelude to new pesitive.eyents in, history.~e He who tears 
down isi merciful. Jiowe. will: face up. whawi ss) coine on vand-repent, Then nis very 
judgment opens the way for new possibilities which did not exist before, 

Can we see this in our situetion? We have spoken of the disintegration of 
individual lives. But 1, for-one, do nou want to retum to the Middle Ages. Today 
we have opportunitics for the development of personality, for personal relations, 
for a better material life that did not seo before, “if we reperts that as, af 
we rediscover the. God-given center of our lives, thon these possibilities lie 
ahead of us. 

We Americans are tremendously upset by the revolutionary fires that flare 

mi 
b 


up constantly aroundius, Yet heretoos 1f-we accepu, the gudgment upon us.anc 


repent, .new and thridling hacia a will open ne? eae Hos wor a the 
tremendous resources: of our:country ~ in wealth and technical skills - to serve 
the ‘other nations of the world; of eee mace Sate) of the lite ey pide every~ 
where when we accept.other.races and peopics as our equals, perticipate in het 


.life and share their joys and sorrows, We will. also see the significance of the 


destruction iof colonialism, of the power of entrenched feudal systems; of systems 
of exploitation and slavery which have endured for eenturics. Here too judgnent 
may be opening the daor:to new possibilites. 


Ts it. surprising that the young people of the Cameroun march the streets.of the 
new: cities of .thatland, or run through :the )jungie. singing: ; i 
lO; Cameroun, verad leet Vour ance storey... 
Formerly you lived yin tarbarianism, 
As the sun; you are sterting:to shine. 


Little by. idttle, you are:icoming out-of savageryyit ws. oo 19 
APR Mayall “thy childrens. f rom Nort bor Gow Gh er Aviio Sie hn an tiga ay 
* “From East-to:West, ‘be: cntirely:: loves: ee Ss Te Eas 


To serve thee he their only aim." ; Rete es 

So, too; inthe life’. a Christian:Church, We dive under dudement wicvet 
here too, ifionly we will repent, new CREO TMLee Wa gen before us" The. 
religious hungen of ‘cur time, the ‘grea heritage we have, Jthe means. ‘at our disposal 
gre umiac ol Aroha Ae our miscion, this generati Nee of Christian youth assembled there ,: the 
richness of Christian fellowship and exhange of experience of pedpletor all creeds 
and nations which i's-ourg teday:im the ecumenical snovemente All ithésd ~provide: the 
Church, under judgment, with new opportunities of. service and chedience:,: One's: 
thing more! When we understand that this world is living under judgement, we need 
not be too perturbed if the ferces of revolution, especially of Communism; 
threaten to engulf us. For it they are. on the wrong track, of which we: are certain, 
then they mist also have their date with judgment, 


: ee 


Finally, let us go one step further, The prophets insisted that there had 
come a time when disobedience had gone so far and the possibility of repentance 
was so remote that God's judgment would have to run its course to the destruction 
of the economic, political and even religious structures of the Jewish people. 
And you will recall that the prophets did not see this as utter tragedy. Rather 
they looked forward to it as the only way in which God could go forward with his 
redemptive purpose for the world. 


Now there come times in the history of nations when the very structures of 
their collective life seem doomed. And then the problem of meaning becomes 
@specially acute. It was thus in the closing decades of the Roman Empire. But 
while barbarian tribes battered down the walls of the Empire and invaded the 
city in which he was living, Augustine wrote The City of God. In it he affirmed 
that great empires rise and fall, not by chance or fate, but in the Divine 
Providence. This same faith sustained Christians as they went quictly about their 
jobs with hope and built, over the ruins of the timpire, the new structures of life 
which Divine Providence, in judgment and mercy, made possible. 


Now I sincerely hope that at this point the prophetic message will not be 
relevant to our world. But it is just possible that it will be and that here too, 
it is the one way of perceiving meaning in the events of our time and of living 
responsibly. Here again let us Look very briefly at a few examples, It is just 
possible that God is not quite as concerned about preserving our American way 
of life as we are. As I have looked at a few of our popular magazines and watched 
our television programs during the last few days, I have thought a great deal on 
this point. Our superficiality, our provincialism which almost shuts the rest of 
the world out of our lives; our near obsession with material things and worst of all, 
our Satisfaction with ourselves: Can these things continue? God's mercy is very 
great. But it may be that a just God, to put it mildly, is not very enthusiastic 
about its continuance. It 1s even possible that, if God's purpose for the world 
is to go forward, this must be shaken and shattered. If and when that day should 
come, only eyes of faith will be able to see what is going on, imow that God's 
purpose for the redemption of thc world is being realized through it, and find 
here the basis for a purposeful and meaningful existence, 


Or take the economic, social and political systems of many nations of the 
world=-of those that are trying desperately to stop the revolution as well as 
those which have arisen as the bearers of it. Many such systems have been brought 
low in our time, Others are falling. Can they, with all their injustice and 
corruption, continue for long? But if Divind judgnent should go to the point of 
destroying these institutions by which we live, will we be able to see what is 
happening, realize that this is part of God's work in the world, and be sustained 
by this hope, whatever may come. 


This, then, asi sée 10, is the possitle relevance of the, prophetic message to 
our situation. By it we can see that not only the world about us, but we ourselves, 
are bang judged and called to repent. But we know, that no matter how far this 
may gO, it is all pert of God's plan for the world and that He wills, not our 
destruction, but our salvation. By this faith we are called to examine our own 
involvement in a world under judgment and also to live by the hope which God offers 
to us. From this point of view we may also be better prepared to grasp the 
tremendous meaning of the Christian message that God broke into the world in Jesus 
Christ and reconciled the world unto himself, which shall be the object of our 
study tomorrow morning, 
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Many of you have raised very excellent questions in the last wen -foux etree about , 
things said yesterday. I wish there was time to discuss further manyof these: fab stajons| - 
But as our Conference goes ahead and each-day has a special theme, this is impossible, " 
There is one series of questions that have come up in the past hours that deserve a bi¥ 
of attention. Several people have asked, From what basis do-we start? PROWL assume thes 


existence of God? Why do I:talk so much about the Bible? #uppose the ideas” pe cod © \s 
present are ones we cannot accept? 


I do not take as my departure certain proofs of the existence of God. I cannot prove 
the existence of -God or disprove’it and neither can you. Our starting point is within 
the circle of Christian faith. When I was a student quite a few years ago, I was forced 
to take seriously the fact of Jesus Christ. At first it was a mere historic figure, but 
as I wrestled with this qestion, I was forced to face the fact that for the Church 
through the ages and for those who: new Jesus Christ, He was God Himself come into the 
world, God who had spoken, God who had done sone. and gradually this historic 
figure became an encounter with a Person. This is the basis of what I am saying to you 
today. If we take as our starting point this fact of faith, it means that the basis upon 
which we look at ourséelvés“and God and out upon the- world is Jesus Christ, and what He 
has done, and what He has saic. We put ourselves within this circle. This is: the. center 
of our lives and from this we face everything else, 


Jesus Christ lived two thousand years ago. How does this become:central in our 
lives today? We. have a Book, the Bible, of which Jesus Christ is the center, The Old 
Testament is the witness of what God was doing to: prepare the world for Jesus Christ. 
The New Testament is’ the record of what men’ and women who’ were with Jesus Christ saw in 
Him and what they saw’ God was doing through Him, Therefore, this-Book is not one that 
we pick up and take out verses to prove certain things, but it is the witness .to what 
God is doing through Jésus Christ. If we start at this point, then it is from the Bible, 
With Jesus Obristat che center, that I find the basis for my thought and dare, | aiumary 
find some shocking things in it. That does not mean, "This is wrong," but "I am wrong." 
If I discover things disagreeable, I must say my position is wider. judgment, ang this 25 
where I correct my. view and where my Life gets its focus, 


T assume in such a chat rome is the circle of faith from which we begin our 
discussion. If thére are people here who have not been able to find their position in 
this circle of faith, then I Gan just say, take seriously this fact of Jesus: Christ which 
we are discussing and do something with it. For those within this circle of faith, ii 

sake this as your starting point, my purpose is to try to help us mutually to face up 
to the consequences of that fai uh in all areas of our life and ‘see od it. means.* > 


Yesterday we talked about judgment. I was interested to see that as we Beat aed 
our discussions during the day, quite a few came and said, "Let us do something about... 
this,” “This is all very well, Every time we come to grips‘with Jesus Christ, we are 
under the imperative to do something. But it is not this simple, because when we really 
understand our human situation and the world in which we are, maybe our abe concli 
sion must te chat we real EEO: do anythin g. 


I remember a few months ago taking my little eee for a walk after a very hs: 
rain storm, As we were walking along we came to a place where the mud was very one 
She stepped into it and started to sink and decided she better do something about ito 
she wiggled and squirmed and tried to pet out. The more she struggled, the deeper in 
she went. There was only one way out for her - to be rescued, * | . 


Whatever we think about the world in which we are living, the more serious spirits 
of our time are more and more thinking they are in the position of my daughter in the mud, 
They are stuck! We are in a situation of involvement in which we do not know how to get 
out. We are under judgment in’a situation of broken relationships and conflict. between 
ourselves and God and between one another in our world. 


Someone suggested that we state our theme not saying, "Revolution and. Reconciliation," 
but that we should say, "Estrangement and Reconciliation." The central fact of our life 
and world is estrangement. How to get out of this and mend these relationships is not’ eas- 
ily seen. For example, yesterday we said we are under judgment for our idolatry. We have 
broken away from God, we have put something else in God's place, and we feel this. But 
if we say, let's s do something about this, that is not very simple, because we like our 
idols, we enjoy our freedom, and we are, moreover, estranged from Someone we don't know 
and to whom we. can not get backs | 


I remember the expression on the face of a young student, a very intelligent student 
in Sao Paulo, who came to talk to me one day and said, "I am tremendously impressed with 
what you are saying. I feel there is-a sense of seriousness and purpose none of us have; 
but when you talk to me about an encounter withGod, with Jesus Christ, I am so: mucha 
child of the secularization of our time, I One es the .slightest igee. what et are 
talkin g Thee That girl left and has never come hack. 


Then there is the problem of ours elves, the broken relationship with ourselves mien 
is a fact of our time. We are living in a world in which our life is centered in our own 
personal being, the satisfaction of our desires, All seems to move around this center, 
and now we realize we are coming to a dead end. We are bored to death. We realize that 
when nothing bigger than ourselves is the center of our existence, it is a sad existence 
indeed. The sense of meaninglessness in life in our generation is appalling. But how do 
we get out of this? 


Alexander Miller-has said, "The death of self is the beginning of selfhood." But 
who ii to kill self? Who-wants to get away from this self-centcredness and how would 
hé do-it? When mowalis ts tell us that if.we would only think about our neighbor the 


world would be a happy place, we get sick. ‘The same. thing happens in society. We live in 
a world in which estrangement, broken relationships between people, races,-groups, stare 
us in the face and is part of our daily life. But if you say, "Let's do something ahout 
it and all will be well," I suggest that.you go.to Mississippi fora few months. and try 

to do somethins about a case of estrangement in our own land. 


Perhaps the most terrifying fact we must:-face in our. day is that when men and women 
face in reality the broken relationships in our world.:and try to do something to recon= 
cile this world, the greatest efforts to set things right end:in something entirely dif- 
ferent than we hoped. In this sense there is nothing more terrifying than the failure of 
Communism. ‘Perhaps in all the history of the world,. there has never been a political 
movement which set out:so intensely, with such a spirit. of sacrifice, to attain so great 
an ideal -. the classless society-in which reconciliation would be complete (after the ir- 
reconcilable had been killed off.) The fact of the.mattér is that this great ideal and. 
the tremendous dedication of mén and women across thé world to:it has ended in the great~ 
est tyranny man has ever known, and perhaps in the greatest perversion of justice. 


Here we are in a world‘of broken relationships... We are caught in it, and how do 
we set out? There is a growing feeling in our time that if.we are to get-out, we must 
be the object of a rescue, that someone must come as beyond and break into our human 
Situation and set: it Tens - 


mien 


Some years ago John Donne wrote these lines (Holy Sonnets XIV): 

"Batter my heart, three=person'd God;: for, you 

As yet but knock, breathe, shine and seek to mend; 

That I may rise, cane stand, o'terthrow me, and.bend 

Your force, to make, blow, burn and make me new. 
“T'like a usurp'd town, to another due, 

Labor toadmit you, but Ch, to no end, 

Reason. your iceroy in me, me should defend, 

But 1s captivid, and. proves weak or untrue, 

Yet dearly I love you and would be loved fain, 

But am bethroth'd unto your enemy: 

Divorce me, :untie, or break that knot again, 

Take me ‘to you, ‘imprison me,: for I 

Except you enthrall me, never shall be free, 

Never chaste, except you ravish me." 


Now, I would like to take these words and change them a bit, for the problem we 
have'is not simply this problem in our personal lives, but this is the situation. in our 
collective life today, as groups, as nations and powers and movements across the world. 
This is the situation, and unless someone from beyand can break into our world and set 
this right, then we are involved in an impossible situation. Here we see the relevance 
of the Christian message of reconciliation to our time, The interesting thing is that 
the Jewish people, who had.the consciousness that God was acting in the events of their 
history to waken them up to what-was going on in the world and what God was doing, from 
early in their-existence they: were convinced God was.going to break into the world to 
rescue then from this situation, that He was.going to send the Messiah, and this Messiah 
would mean nothing less than the este blishment of the kingly rule of God on earth, of the 
kingdom of God's reconciliation.in.which :thishorrible mess in which we live would be se 
right. ' It is’ interesting to..see' how this is panier ays throughout. the Old Testament. 


Some months ago, in a course on the Mission of the Church, I asked my students, who 
have generally thought in very personal terms about God's work in the world, to take the 
Messianic nassages and sec what they got out of them. . They came back quite disturbed and 
said, "what we have here is nothing Jess than this, that in the Messianic. coming of God 
to the world, He will do: nothing less than reconcile all things to Himself, In these 
prophecies, thi6 thread runs through them. When the Messiah comes men: shall be reconciled 
to God; they shall go to Jerusalem ane worship the God of Jacob; the earth shall be filled 
with fie knowledge of the’ Lord as the waters ‘cover the: sea: men shall be reconciled to 
each other and order shali ‘be established in -the world; -his law shall go out from Jerusa~ 
lems in- God's order, He shall ee the nations and raise up the poor and defend the 
rignteous and tear down the.strong; and peace shall come; and they shall beat their swords 
‘into plowshares and their spears sae pruning hooks, 


But you may say, This is all. very nice. Here we have simply the dreams of a people 
who ‘had been oppressed, and it is.very nice to dream in that situation. But the amazing 
that the Christian faith affirms. that in«the coming. of Jesus Christ this. really 
Q » God broke into. the world and His:kingdom, came. And-.it is interesting that 
esus. began His’ministry saying, "The Kingdom -of God'-is at hand; repent and believe the 

s»" ‘And He didn't have to make. any explanation, Nobody said, "What is this king- 
aout?" No one-said, "I don't know what. you are getting at.". They iene ues be- 
ause this was the basis of thoi Messianic hope for centuries. And when Jesus said that 
the Kingdom was at hand and went about healing and teaching as signs the King eek had come, 
ey gathered around Him a group of men and women who should be participants in the march 
> this Kingdom, He was confirming that precisely this was the basis of His work, 


=) ~~ 
St. Paul tells us, as he interprets this great event, "God was in Christ’ reconciling 
the world unto Himself." This is what had happened, and this is why Paul could sacrifice 
his life, roaming across the Mediterranean world, preaching and proclaiming this Gocpel. 
God Himself had come into this world in a series of events in history. He had changed 
completely the human situation. The reconciliation for which men longed had come, 


But you may say, "Did this Kingdom of reconciliation really come in Jesus Christ, or 
is it possible that after all, He was mistaken and-St. Paul also?" It is obvious that 
the Kingdom which the Jews had hoped for did not come, because for this reason they 
killed the Person who appeared as the bearer of it.- They were still living under the 
rule of the Romans, Conflict, war, and destruction was still their-lot, The struggle 
between the Jew and the Gentile continued. How could the Christian Church say, "God was 
in Christ reconciling the world unto Himself." But Christian faith has said this happéned 
tnis reconciliation is a fact. But the Kingdom of reconciliation that came is different 
from the kingdom the Jews expected, 
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It is different first of all because this reconciliation has come not by power but 
by suffering love. Herein we have one of the most amazing things in Christian faith. We 
usually think if a situation is out of control, the way we can set it right is by power, 
As I serve as Dean of a seminary in which the seminary is controlled by Presbyteries 
which tell us what we can do, I often feel, if I only had the power, we could straighten 
this out. This is the temptation we always feel in political affairs, If only we had 
tne power we could straighten things out. But here is a God who has the power, who is 
the source of all the power in the world, who chose to reconcile the world unto Himself 
by coming to the world to suffer for us. 


This is what we mean when we say that Jesus Christ is the Reconciler and Saviour of 
the world, For in the Person of Jesus Christ, God has personally come. into.our world, 
God is present with us, He is willing to share our suffering and our agony and our des¢+ 
pair, to be rejected by us. He is willing that His Son be denied and killed by man. But 
in the end, God is at work through all of this, God is at work reconciling the world unto 
Himself, changing completely our: human situation, making this reconciliation between man 
and God and between man. and man the very center of the life of the world. And as Pascal 
has said, “Christ is in agony until the end of the world." This message of reconciliation: 
is the message of the God who in suffering love continues at our side, taking our part, 
bearing our burdens, so that we may become part of this Kingdom of reconciliation. 


Now “it is at this point that perhaps we should say a word about what this means in 
our understanding of Jesus Christ and the uniqueness of Jesus Christ. For sometime in 
times. past it has been very common'to think of Jesus as a very nice, good man who went 
about doing good. In fact, he was so good, he became like God and people znded up by 
calling him God. The only trouble with this is history does not know this person, and 
the New Testament does not talk about anyone like this. From the very beginning, for 
St... Paul and others, Jesus Christ is exactly the opposite. It is.God who has come to 
us, who hassuffered with us and. for.us and in our lives. St. Paul says clearly, "Have 
this mind among yourselves which you have in Christ Jesus, who, though He was in the 
form of God, did not count equality with God a thing to be grasped: at, but emptied Himself, 
taking the form of.a servant, being born in the likeness of men," 


But you might say, what about other religious leaders?, Docs this mean we. disqualify 
all other lcaders in the religious ficld? Many of them were very good-men and-very great 
men, and some cf them had some cxtremely good ideas about God: and man, .But this is. not 
the point. The point is that in the Christian faith we have an affirmation of something 
radically different.. It is that in Jesus Christ God has come into history and has done 
something once for all which changes history and life and the world, This is not a basis 
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for pride, for it is in this that we have been reconciled to God, It is by this grace 
and by this mercy we live and prcach the Gospel. So that the Kingdom which came in 
Jesus Christ was not. the kingdom that the Jews had hoped for, for it was established 
not in power but by suffering love, 


But there is a second difference. The Jews hoped that God would come into the world 
and set up a political order which would get rid of all the enemics of the Jewish people 
and immediately cstablish among men a perfect society, Jesus said somcthing quite dif- 
“ferent, and the Christian Church has always accepted this very different view, The King-~ 
dom has really come, but the Kingdom is still to come. What we have in Jesus Christ and 
what God has done in Him is God's act of roconciliation, This is a fact. When St. Paul 
‘talks about what has happened, he talks in the past tense, God raised Christ from the 
‘dead and has placed everything. wunder the power of Christ. This has happened. All that 
has happened awaits tts final fulfillment. God has reconciled man, but man is free to ~ 
refuse -to accept what'Hc has donc. The world has bcon reeonciled wmto God, but the world 
is free to continue in this time in its rebellion, But the important thin which Chris- 
tian faith affims is that in the situation in which we live, in which this rebellion ’ 
exists, we can sec the dircetion in which things are going, and we know how it is all go- 
ing to come oute ; 


But now 1b us attcmpt to formulatc what has really happened. If we say that in 
Jesus Christ God has come into this world and established His work of reconciliation, what 
do we mean: by it? Let us try to make sense out of it. Let us see what it means in a 
world in which war, cstrangement and struggle is the fact of existence, We have to see 
what the Bible and St. Paul have to. say about this. The word "reconciliation" is not 
found in- the Old Testament or in the Greek religious language of its time. For. St. Paul 
we have in this’ word the expression of something so radically different from all men 
have thought or known before, it is necessary to create a new word, a new term to express 
it. -This is what Paul says,. "God was in Christ reconciling: the world unto Himself," Or, 
as you will’ se in Ephesians 1:10, "This is.the, purpose which He set forth in Christ, to 
unite all thin gs in Him,. things in heaven and things on earth," 


ioe what docs this mcan? We can not entur into a systematic theological discussion 
of this question. That is the problem in the Bible study group, to wrestle with this, 
But I should like to make three or four observations to stimulate your thinking. First 
of all, I hope that you will fcel the tremendous cosmic sweep of all that is said here. 
~ God was in Christ reconciling the world unto Himself. He haschaiged the situation of the 
whole world and of all mankind,.. This is something so foreign to our thought it is almost 
incomprehensible. For by and large, our Protestant tradition ts to think of what God has 
done in Jesus Christ as having only to do with "little me," - my salvation, my spiritual 
life, my future. And then we stay shut up within oursclves, concemed about our spiritual 
life and our problems and peace of mind and all that. And if we have a certain evangelis-~ 
‘tie passion, we go beyond this only‘in one way, to include in God's work other little 
selves like myself who can be offered etemal salvation. When we attempt to go béyond 
this we are often accused of being wrong, wc are not preaching the Gospel.e "Believe in 
Jesus Ghrist, and that is that, and let's not worry about anything else," | 


.The only thing ‘wrong with this point of view is that it is not Biblical. The Old 
Testament docs not speak in thcse tems. Did you ever think what a-tremendous ‘thing it 
is that the Old Testament begins in the first chapter with the whole world, with the be~ 
ginning of the whole human race and'its purpose is to relate what God is doin eg with the 
whole world, not t just what He is doing with the little pcople of Israel. The Messianic 
hope from Rapinnine to end had not only to do with a small group of people in a corner 
of Palestine but had to do with the world, with all mankind, And one of the interesting 
things is that-in the four principal passages in which St, Paul speaks of.reconciliation, 
He speaks in these terms. 
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II Corinthians Dt Lo ee "God was in Christ- reconciling the. Sena ne Himselé..! eh 
Ephesians 1:10 - "To. unite ‘all things in Hin, thing »§ in heaven and things.on, sarth,". 
Colossians 1:20 - "And through Him to reconcile to Himself Saal things, whether .on- earth 
or in heaven," 
_ Romans ee LS, me OT eta vias rejection means the reconciliation of Hes) world, what will 
_ their ee mean... but. life from the dead?" 


This is “the: preat cosmic sweep of: Hie Oe cuies essa go: of oe ai oat ong) When, we. be= 
~ Licve: in, Jesus Christ we are. caught up into God's het purpose for the entire world for 
pad tinc, which. knows no in Gatton Sees Ne . 


Secondly, can we “spell out what. this means? “What docs it mean. that: God. has becerei lad 
the world to Himself. I think’ here again there is.no better.way.of trying to answer: this 
than to cite the words Of St.) Pauls im Ephesians. I should like to:rcad:them:in: the 
Second | chapter, beginning at the. thirteenth verse, “in: the £03 LEED R A ae inti 
“brings out, more powerfully and: clearly what We -Sayesoa (alee ao Re RE: 


'But now, icon eh the btood of Christ, you who were once outside Phetnetecas 
with us inside the circle of God's love and purpose. For Christ is our living 
. Peace. He has made .a wnity.of the conflicting,elements of Jew and Gentile by: 
_ .- bréaking down the. barrier which. lay between us. By His sacrifice. He removed... 
Wee tule hostility. of the Law, with all its commandments and rulusy and made in Him-. 
'“'sélf out of the two, Jew "and Gentile, One..New Man, thus producing,peace, For «.- 
He récanciIcd both.to God by. the -sacrifice of onc Body on the:Cross,. and by: ety 
“act made utterly irrelevant. .the, antagonisn between ‘them. Then He came and ‘told. 
‘both you. who were far from God and us. who,.were near that, the war was over, And - 
7 it is ‘through ou that both font us now can. BERT age i Hather in. one, Spite” 


This Hoy “td message of oe caneia ane the war is over. | Ape what aoe happened in- 
Jésus Christ, God has come into the world, Christ has. ‘given: His very life blood for us, 
He has stares our life and’ suffcred for Wes endian te ate God has declared that the war 
is over. ..The war between. God and man.is over. We are ag. donees separted from Hime: He 
has come. to us.when we could not go to Him. He has. forgiven us when: we could not obey’, 
Hin... He has accepted us'in our sin if we are willing. to open our. eyes and: see deca: ie. 
has. done’ related accept the reality. of. this fact. that the-war,is: over... = : . 


. phe 1 war is over Reavaeed God and ‘the orders of. this world, All: arvas of life can’ .con- 
‘tinue. to fight against. Him and refuse. to. recognize His Lordship, butiin, Josus Christ God 
“has declared the. war, is over}:and the fundamental fact in human life; is: this reconciliation 
. which God has® WPONE Ne, | - 


| Likewise the war is. over: ‘between. men, the. pene ae as pha: na iae US5, Re che eee us 
apart, The hasic thing before us. te that. in.Jesus Christ we. are». reconciled to cach other, 
and therefore, this hostility which We. feel is utterly: irrelevant. -For God has: taken’ Jew 
and Gentile, bond ‘and reas white and.black,.male.and female,:and reconciled thems . And. 
this is the reality in which the Christian Ties his life. And what a difference this 
makes. We live in the.same world -.a.broken world... Weilive.in a world of: barriers, of 
conflict, of “‘misundersta nding and strug gle and of. chaos; but as we. lgve.in«all this,, the 
iniportant question “is,.. "What .is really... voing on?tl "What is the fundamental reality behind 
all this?" And if we-Lock at the. world; through the eyes of faith, then this..fundamental 
reality which surrounds us and gathers us up is God's. reconcilia Rea ain Jesus Christs ~ 
And’ as We accept this and, ‘live -in this reality, then though . we live in ‘the midst.of - 
suffering, struggle, and failure, we know what is really going. on. The war is. over. The 
battle “has been decided, And as the; struggle gous. on,..and as: we:-are involved in it as: 
‘participants in the suffering of Christ for His Church and for the. world, we know what is 
going on about us, 
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But finally, and this I hope will merit your attention in the Bible study groups, let 
us see the personal nature of all this. We started with the cosmic aspect of reconcilia- 
tion and we must insist upon it. To overlook tnis is to understand Christianity from a 
totally distorted point of view. But, at the same time, this reconciliation which God 
has wroucht 18 a very personel thing, God has created persons, This is the center of 
the life of the world, and these persons have been reconciled to God and to their neigh- 
bor, This is where this whole business of God's reconciliation in the world connects 
with me in my situation, For God has reconciled me to Himself, to my neighbor, and calls 
me to live in this reality of His reconciliation, Tt dive ee, Ote Paul, while he always 
talks of reconciliation in cosmic terms, always relates it to the individual and his sit- 
uation, If you study the first two chaptersof Ephesians, you will see this again and 
again, Notice the words he uses, "We have every spiritual blessing in Christ;" "He chose 
us;" He redeemed us with His blood;" "We h.ve the forgiveness of our sins;" "You He made 
alive;" "By grace you have been saved," 


All this means that God's reconciliation comes to meet us as persons, and this is the 
very core of the eae This is where the decisive issue must be faced. And I think 
in our time we have a very great danger before us. It is to begin to talk in terms of 
God's Lordship and reconciliation, thinking only in social and general and collective 
tems, and forgetting that if we are to be faithful to the Biblical witness, all this is 
sled up with my situation in relation to my God and to my neighbor. 


it was this understanding and this conviction of St. Faul that God's reconciliation 
came to him as a person which is the basis of the thrill and the power and the sense of 
ission which he had. Do we feel that same thing? My experience in the mission field 
is that very often it is only the drunkard and the criminal, the man who has lived in 
the very lowest sin of a physical kind that most clearly comes to grasp the meaning of 
this, and all too often, this is something quite alien to our experience, especially if 
we have been nourished in a Ghristian home and brought up in a Christian Church, Too 
often there is lacking in us this passion and thrill of the meaning of God's reconciliation 
which was so important to 5t. Paul and which is the center of the dynamic of the Christian 
faith, 


Need this be so? Is it not true our situation is the same as St. Paul's? It is only 
to the degree we understand this and feel and know what God has done that we can really 
know the meaning of God's reconciliation, For we, too, are estranged from God, We live 
in a time in which this lostness, this lack of real relationship to God is a central fact 
of our experience, We, too, are plagued by a Sense of guilt, We may not tie this sense 
of guilt up with a diving God, but it is there, and it is destroying us, And in’ this 
situation, we have the word of reconciliation. God has reconciled us to Himself. God 
1as come to us, He has broken into our lives and offered us the possibility of knowing 
Him. He has come to us in all of our frustrations and sins, all of our selfistmess and 
our greed, all of our involvement in these things in our daily life and has forgiven us 
and acc “sted us and makes it possible for us to live by this forgiveness and to forgive 
others, He has set us free from the control of self over us. For those in Jesus Christ 
the death of self is possible and the beginning of selfhood is the reality of our exis - 
CENCE q 


it is in this experience daily of a life in which God comes to us and accepts us and 
pardons us and makes forgiveness possible in our midst that we live. It is in this reality 
that the dynamic of the Christian mission thrusts us out into a world in which, having 
been forgiven, having heen accepted by God, and having known God's reconciliation, there 
is one central thing that consumes our lives - to be instruments of God's reconciliation 
in the world. And it is how this can be done in the community of reconciliation which is 
the church which shall be our concern tomorrow. 
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The theme for today is the mission of the Church. There are few :things about which 
we could disagree so violently and in such interesting ways as on this question, and.it 
is necessary in our Bible study groups today that as we come from so many different: tradi- 
tions, these differences of our understanding of the Church come out and be’faced and be 
discussec in the light of the Bible, But we are not gathered here as an ecumenical group 
to spend our time talking about our differences. We have come together to study our task 
in the world mission of the Church in our time, We would plead that in the Bible-study 
groups this morning this be given the central place. It is very easy for us~to get<to 
the place where we spend all our time discussin: our differences in understanding the 
Church and let the world go to the Devil, , 


Naturally, the one who is going to speak to you today about the Church and the mission 
of the Church represents a particular point of view, He is a Protestant of the Reformed 
tradition and, as someone reminded him yesterday. an American Protestant, I am not here 
to tell you what you should think about this, but to attempt to raise issues which might 
be discussed throughout this conference. 


Yesterday we were talking about the basis of our Christian faith and what God has 
done in Jesus Christ. We have revealed to us a God who comes into the world, who has a 
purpose in the world to heal this brokemness, to bring men to Himself and to each other 
and reconcile the orders in the world, 


Now as we think about the Church, this is our starting point. Here we have one of 
the most astonishing things we could possibly find. The God who comes into the world and 
is willing to suffer for it has not willed to do this job alone. He has come into the 
world and has realized His redemptive work, but He has decided this should be done through 
a people whom He has called and to whom He has given a specific job. 


t is very interesting, as we look through the Bible from beginning to end, to sse 
this amazing fact that God works in the world through a community of people He has called, 
In the first chapter of Genesis we discover that when God began through Abraham the work 
of a chosen people, He came to Abraham, and He called him to get up and get going ~ out 
of his country and out from his kindred, and He said, "By you all the families of the earth 
shall be blessed." As we go through the Old Testament, we see the Jewish people were 
always tempted tothink they were a special people to occupy a position other people did 
not have, and to forget this choice of God was a choice for a mission, that God had called 
them and given them a task in the world, and this was related to what God Himself was 
doin ge 


Thus we see that when Jesus Christ came into the world, He did not just get people 
together and talk about God. He created a community and gave them a mission in the world, 
In His last appearance among men before His ascension, He said to this small community — 
He had gotten together, "Ye shall réceive power ap hen. the nest Spirit has come upon you, 
and ye shall be my witnesses," 


This.is the very life of the Church, The Church is a missionary commnity. It is the 
Church of God, but of the God who has come into the world to do something. It is the 
Body of Christ, but it is the Body of the Christ who left His abode in heaven and descended 
to earth and took upon Himself our sins and our sufferings and died for us and is going 
ahead in the world in the work of the reconciliation of men. So that to be the Church 
means to be this missionary community that God has willed to work through in the world. 
And today we want to think something more about what this missionary community is sup- 
posed to do. 
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et us stop a minute and say a few more words about what the Church is. It 
: at for many. of us this is avery confused point. We haveia ‘very dim id 
of the Ghurch,:..We perhaps think of it as an institution, as a snall group of nice peopl 
who get ‘together.-oncea inawhile and do. nothing very exciting,’ This moming you are going 
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to faca.in. your -Bible study groups what St. Poul in Ephesians says about the Church and 
what itis: .I waent.to.suggest two points here before we talk more specifically about the 
i‘hiaywp? i 
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First,.ithat the,;Ghurch is not’a group of nice people who get together because they 
ike each other, b that the Church is a Cranes | what ae has called together. fore 
specific purpose and with which God has a very special relationship. Throughout the New 
Testamen. this’ 1 central, .. The Church 18 the group that God has called together, 

and because God has cali e. Church and given this Church a very special.mission: in: the 
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St. Paul calls the Churcn the Bride of Christ, the Body of Christ, that within whic 
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the fulness of Christ dwelis. Different church bodies interpret these. phrases in mary eee 
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Some woulsdkeay thera. bs. a very organic. relationship of the: Church to Christ to the point 
rv < 


ne GOA RN Ne Me sa at Capen e ET a is Pea Ae eens tb LO pe ii SMe Tea of 
that the: Faas is. che. continuation of the incamation, There are others who- would, not go 
ae oes ee eee £ apie Ses Pea pany ene i es oi eters ae * 
1sarly so fe But, the important thing to see 1s that regardless: .of how far. we. go in, uider- 
stending ii 


group of ps 


S 


se eee ines uses, CALs much is Certain, that $his Church dr st,- Paul. the 
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Now -this,is something.of very ereat importance to ws when we’ think. about the Church. 
For ifsthecaurch is simply a. graup .of peo together, an lastituther ‘th 
up, (then jou, and 1 canbe related to 1t as t LS interesting to us and deave 
we wish, But if the Christian Church is the Body of Jesus er Uge a wate E 
in the world; then ta believe ini desus Christ means that by this very tact 





His Bodyi-:.Wesare.menbers of the Body of Christ in the same way that wecceme inte 
We canitxy tosseparate curselves 2PM this fam wh but this ‘does not: chan se the. iach -tnat 
by our birth we:belong to it, 

And so. it is. with the Church, If the Church is’ the bod of ‘Christ, ;if 16.is. this. con- 
munity Chines. hae caved oaeEneM “bRan they aale fact vhat-we believe in Christ, we.hbe= 
long +0: i%.:..~And,if the Church is the group of people -whtm-God-has called, then we are;no%. in. 
the Church. because: we like to be there: we are® not’ in’ the Chrooh: becanshewe: find other 
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Christ,, the place whers the fulness ¢f Chriat ae nut this 18 not what tvyem-and I -see 
‘in the Clnren. 1 fe we Look) atthe belong, we -@an: perhaps-be easily 
ligssstisfiied with it, What we see here is t this community God has called together, but 
simply a: gronp of people who .get toget A nig, whodo not shox serious cone 
cern about what we. are talking about Lnad secms ‘bo be -pretny far away 
trom, the “greay Lasues eo lag 

in our Firesiae soucone raised the ouestion of the ynurch in. South Africa, and wondered 
how we coudd possibly say. thigiis the’ Rody of tnyistu.: + ror here we: have a.group who justify 
their attitude on the racial question: on the pasis ae their’ eid tay age Deublge SOL Loe, 
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Phere are many ways of facing:the problem and trying to provide an answer. What Jt am 
stout to say is only one-off different answers which might be given. I think if we look at 
tals probiern, from the perspective of the pirgeneaits find something that is rather startling 
to us, The Bible makes clear that Christ calls a people and establishes a special rela‘ 
ee ee to them and gives then His work to do in the world. But this does not mean they 

: erfect people, or saints’in the way we usually think about. It is sometimes shocking 
fo us as we look at the Bible, remembering this fact, to see. the type of people with rhom 
God has done His work, Noah was at least an Silepiscunter David an adulterer and a murderer, 
Of the disciples whom Christ called, one of them betrayed Him and all the eae of them aban- 

1 Him in His hour of greatest need. And.-if you want an example that is more striking, 
yne record in First and Second Corinthians, It has always been a LE comfort fo- 

cing certain problems in the Church, to read those two books, where I find the amazing 
fflrmation that .God-is at work in the world through. His Body, and His work. goes forward 

ite the fact that this Church He has chosen is composed of sinners. -And if we look back 
across the history or the Church, we can see that there never has been a perfect Church in 
the world. No ideal Ghurch exists or ever.existed,. We have a tendency perhaps as youth to 
create a certain ideal of the Church of the past,’ to take the Church in some specific his- 
voric moment and think it was indeéd-almost perfect. -But if we study history, we discover 
this has not been soe But here again the amazin g fact. we find is that God's work has been 
aéné in the world in this Church in its greatness and its misery, God has worked through... 
this Church to earry the Christian message to the entire world, to, do His work of recon 
ciliation, “And this Church, inm,its wealmess, has produced us who are able to criticize it 
end has given us that which makes us what we are. | 


Tn a student group in Brazil a few months ago, we were talking along these lines, and 
several of the students spent a great deal of time pointing out all the mistakes. of the 

epee ave Church in the last Kundred years, and especially speaking of the fact ‘that the 7. 
Church has not been concerned about political and social problems of such importance to our 
time, After this had gone on forabout half an hour, one of the students said, tYou know . 
it is very interesting, but if this Church hadn't. done its job, we wouldn't be here to dis- 
cuss political problems.: And if this ‘Church had n6ét dorie its job, we would not have this 
concern about these problems." . 


This is indeed the fact. The Church.of Jesus Christ is the community which God has 
caitea together, a is-a community which is composed of men who, live bythe forgiveness 
of their sins, but-.it has teen willed by God: that His work in the world shall go forward - 


in this Church. .And iinwe, with all°-sincermty, jock at the Churcn, looking alse.at.our-” 


selves, we ciscover this very humbling fact-that after all the Church is. just like we are 
and what we are, . 


We daily, fail to',do.God's will, We.come short'of the mark which He has set. for. our 
lives, We must Jive y-His ‘forgiveness and be justified by Him “in our sins, And ‘God. takes 
us and LOTgEVeS us"and justifies us and uses us in cur weakness to do His will, 5o the 
Church of Jests, Christ, ‘being. composed of people like ourselves, is also used by God to 
serve Hime; THis Vs the Church =the comunity that God.has, called’ to. dota specific. job in 
the world andvfor that.reason: a community. that lives in a very special relationship to’ Him. 
Body, itas His Bridés .Christ-is the Lord of the.Church'as the Head, as the Héad 


os 
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of the Body, and in 1 His‘fulness dwells, and He is-active in’ the world. 


more point which we ‘rust const nee ee in mind’ when we try to under- 


is...one 
stand fron whe Biblical point. of view what the: C!} nureh- 4 and. that <s its corporate nature 
Especially in the Western world, it is.very easy For us to think of the oats as a group : 
of individuals who-aré looking for God, finding God, and sérving#.God, as*they participate 
in the Church, Now rs rtunagely the re are other traditions in the Church gale have helped 
us to see this is not quite right. And as we Look at the figures which St, Paulises, here 
again we find a rather. astonishing fact.~,When St,.-Paul speaks of the Church, the. Sigures 
which he uses are those .of)-the:family,~the building, “and: the body ~ all of which «3 cress “a 
corporate relationship of’ people ina new dimension of lifes 


hath 


A family is not simply a group of individuals, A family is a special relationship of 
people in e sharing of life. A body is not simply a group of members. A body is an organ- 
ic unity in which each part of the body is bound to the other members and lives only in 
relationship to the other members. And if we take the figure of a building in which one 
stone rests upon another and is plastered to another, here, too, we see this dimension of 
the life of the Church. Because we belong to Jesus Christ, because we believe in Jesus 
Christ, we are members one of another. And this. does not simply mcan that we go to 
Church and sit down next to cach other, that we pray together and that we work together, 

It means that because of our bclief in Jesus Christ, a new relationship exists betwen us 
in which we share with cach other the life that God has given us, and share with each other 
in the service of Christ. 


It is from this point of view that we must understend the unity of the Church. The 
unity of the Church is not something which we sce in the midst of all our divisions which 
stare us in’the face. The unity of the Church is the point from which we must begins, For 
if the Church is the Body of Jesus Christ, if it is a family, a building,. then we: are all 
bound together, and the fact that I believe in Jesus Christ means that for this very reason 
I belong to all those others who believe in Christ, not only across space, but also across 
all time, 


As was discovered at Amsterdam, God has given to His people in Jesus Christ a unity 
which is His creation and not our achievement. We have becn drawn together to discover 
that, notwithstanding our divisions, we are one in Christ, This is the fundamental reality 
from which we begin the life of the Church. Because we believe in Jesus Christ and: because 
God has created this Body of those who believe in Him, we belong to cach other, and there- 
fore our task is to make real in our daily life as Christians and Christian communities 
this unity which we alrcady have. And this not only includes. those who are near to us or 
far away from us who belicve in Jesus Christ, but it includes a recognition of the way in 
which we are relatcd to those who have gone before us and those who come after us. 


Here again, the figure St. Paul uses of the building is very important. Each genera- 
tion is a layer of stone which goes upon the previous one and continues until this build- 
ing shall rcach unto etemity, This is the Church of Jesus Christ, and we can not know who 
we are and what we are doing as Christians unless we face our, problems and our task in the 
reality of this wnity which is ours in the Church of-all ages. When we think about our 
problems, we do not think about them in isolation; we think about them as members of this 
Body: When we study our theological problems, we do not study them in isolation, but we 
study them as members of a Church in which, across two thousand ycars, these problems have 
been faced. This is the unity which is ours. The Church is a corporated reality. 


But this Church, as we said at the beginning, has a mission; and it is this which is 
our concem today. We have come together to speak of revolution and reconciliation. We 
have scen the fact of revolution, the way in which our world is broken, the problems that 
we face, and the opportunities for reconciliation which exist; and we have seen that in 
Jesus Christ, God has reconciled the world wnto Himself, And it is in this context that 
we can see the mission of the Church. For the Church is this Body, this community, which 
God has called: into being, in which Jesus Christ is the Head, that exists in this world as 
the minister of reconciliation, which exists in this world to be part of God's reconciling 
work, and the way by which God carrics this into the lives of men, 


How docs the Church do this? Speaking in terms of our theme, we can say two things, 
First of all, the Church is the reconciling community, and the task of the Church in its 
mission is to be what it isr- this Body that has been.reconciled to God, in which men have 
been reconciled to cach other. This means that the very life of the Church day by day must 
express this that has happened in our Christian faith, that man is reconciled to God; and 
that day by day in the.life of the Church, this reconciliation is a fact. 
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The experience of God's forgiveness, this grace which humbles our pride, the justifi- 
cation which frees us from ourselves, the power which transforms our life and gives mean- 
ing to our life--this is the task of the Church, the mission of the Church, to make real 
in its daily life this reconciliation which has come from God to us, 


But more than this, the Church must show in its daily life that God has reconciled 
us to each other. The Church must therefore be the community of those who are reconciled 
to each other because of what God has done. As Bishop Newbigin has said, "A Gospel of 
reconciliation can only be communicated by a reconciled fellowship, a community which em- 
bodies, if only in foretaste, the restored harmony of which it speaks." If we look in the 
Book of Acts, we see what this meant to the early Church. When the Holy Spirit came into 
the life of the early Church, He created a "koionia", a group which created a common life, 
which discovered that in Jesus Christ they were tiade into a community in which life was 
shared, in which the barriers between them were broken down, in which they could lose them- 
selves and their loneliness in a community in which life was real. This is the task of 
the Church. 


And we'can well ask today as we go to our churches, "Is this community of reconciled 
life real?" It may be hard for us to find it at certain times. We may long for this 
sense of community which we do not find. But it is also true that this is one of the 
preat concerns of the Church today. Whether you are in Europe, or Asia,. or South America, 
or our own land, you can feel this concer, this sense that the life of the reconciling 
community must be more real, We may not lnow what the pattem for this is, but we know 
that this is a possibility toward which we must strive. | 


I was speking last summer with a group of students from the University of Texas who 
are a.part of the Faith and Life Community, and it was interesting for me to see the way 
in which all who were members of that community spoke of what had happened to them within 
the reality of that group. Here they had discovered, in the sharing of life in this small 
intimate community, something which was real, which had given direction and power to their 
Ife o 


One. of our students from Brazil spent last summer in France in contact with CIMADE, 
that group of French Protestant youth who are going into the very centers of the worst 
life and conflict in France, living there in a relationship of extreme identification and 
suffering, in an attempt to find ways to communicate the Gospel, to serve these people, 
When he came back to Brazil, he said, "We here. do not: know anything about real Christian 
community." It is in this intimate sharing of life in the Church that we can find new 
possibilities. re 


This is the Church. The Church is the: reconciling community. And our task today in 
a world of revolution and conflict is to make this real, not only in the life of our local 
community, but across 211 barriers in the Church - barriers of class, or race, all which 
may existe 


Now here. again it is very-easy for us'to be critical. We can think, in this country, 
for example, of the racial problem and of the Church as the most segregated community, Or 
we can think of the way in which the Church can so easily become a class institution. But 
here, too, we must rectize that by the power of the Spirit of God, the Church of which we 
are a part is a reconciling community, and it is our task within the.life of the Church to 
see signs of this reconciliation, and by our life and by our service to make this more real. 


The fact that we are gathered here, students from so many countries, from so many 
traditions, is a sign that this reconciliation is a fact in the community of the Church»y 
The fact:that after the last war, the Christians of Japan and America, of Germ any and other 
areas of the world were the first ones to establish contact when the war had ended; the fact 
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t today Christian fellowship is maintained. across the barriers between East and West, 
indicate the Church:is the community of the reconciled. And it is not our task to 

it along the sidelines and simply criticize the Church because we can.not see within. 

it greater sims of ‘this reconciliation. Our task as. believers in Jesus Christ is to real- 

ize that He has caugnt us up into this community, He has given us this mission, He has 
civen us this possibility; and in our life as Christians in the local. community and in 
contact with the barriers we have allowed to develop in the Church, we are ministers of 

-veconciliation, And God, by:His Holy. Spirit, gives us daily this possibility to make real 

in our life this reconciliation which is the fundamental fact of our faith. 


‘But we must say one thing more, The Church of Jesus Christ is not only the community 
the reconciled, it is the recondiling. ‘It- is the community of those who have found in 
Josus Christ this reconciliation so that they may be thrust out into the world to be minis- 
vers. of it, tovbe bearers of this: reconciliation to men‘ in all areas of life. And this 
“means that the. task of the Church, the mission of the Church, is not primarily to be con- 
cerned with its own inner life, but to go out of the four walls which limit it.into the 


world as ministers of reconciliation. 


The Church.is called to follow the same path which Jesus Christ followed, to suffer, 

_to'enter into the world, into the life of man, to be used by God as a minister of reconcil- 
lation, -Now this affects every area of life in the world.in which we are living... It 

means that our fundamental task, of course, is to-be ministers. of reconciliation, recon- 
‘clling men -to God, ‘This is our-evangelistic task. But it also means that we are called 
as Christians to go into every area of conflict:in our society, knowing. that.God uses us 
as inisters of His reconciliation. And as we know that God was in Christ reconciling the 
world unto -Himsol#, in the conflict. which we see in political life, in class syruggle, in 
~raeial divisions, this is ‘the fundamental reality. . The fundamental reality in the world 
for which Christ died ‘is the reconciliation which God has wrought. Therefore, even though 
we may be a small minority as:Christians, we arc thrust out into this world, into these areas 
of conflict, knowing that the God who has reconciled the world unto Himself has put us 
there, and in His power is reconciling work is being done through His Church. 


Now this trings us to one final thing which it seems to me should be from this point 
1gs 

cn-the cent bral concer of our conference, -The Church exists for a mission in the world, 

Buse in saen generation, the Church may have a specific mission thrust upon it. You will 


recall _-that he: Student Volunteer Movement began at the end of the last century. because 
a generation of Christian youth came tothe conclusion that in.that time, God was calling 
that generation to awaken the Church to its world mission, and how, at the first Studsnt 
Volunteer Conf shane this concern was born, this concern which was carricd not only to 
the Church of America, but which Was the fountain from which came a great missionary move- 


meat into the Wea 


Buy it secms to me that we have now come to a new point;in this. mission of the Church, 
And if we are thinking in terms of mission, we have a new task before us. It is to dis- 
cover the way in which this emphasis upon mission is the very center of the life of the 
whole Church and of ‘every Christian, For ifthe Church is. the instrument.of God's recon- 
o_iiation then we must: discover that, this question of mission is not.the concem of a few 
peosle who go-to another land, but this question of:mission-is the fundamental concern of 
a ynurch. And in.our time, this possibility is before us as’ this generation to awaken 
in the Jife of the Church.in every area of the world that every local Christian community 
18 oom ssionary commuality:with a mission responsibility where it is and to the ends of the 
world, and that every Christian, wherever he may be and whatever he may do, is a missionary. 


t 50. me that this is something which is of tremendous importance in our time 
what averimay be. the Church: which we represent. If we live here in America, it is quite 
evident that this aéed is very great. We look at. the local church, and we discover how so 
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often it has limited itself to its activities within its walls, to the community which it 
has and which it is. Nothing was quite so shocking in recent months as to come home and 
return to my little church in Eastem Pennsylvania, in a rural area, and discover how much 
this has become the life of our church in Americar-a small group concerned about its own 
life, thinking in terms of its own problems, in which all too often each member, regard =< 
less of how much he does for the church, has lost its sense of mission. 


We do not have to apply this only to our local church. We can come much nearer home 
and think of our own community on the campus. How meny groups we represent on the campus 
are really missionary groups which exist not to have a program, not to have a discussion, 
but exist as a community with the mission of Jesus Christ, who came into the world to 
reconcile it to Himself; existing in the university community as the ministry of reconcil- 
iation, concemecd not primarily about the inner life as a community, tut about the fact 
that we have been called by God to go out into the world in which we are as a minister, 


And if we go to other lands, we see again this same problem. All too often we have 
thought of the mission as that which comes from a foreign land, through foreigers who come 
to our land and who are missionaries. They do the missionary job of the church, But thie 
day must also come to an end. If we are willing to rediscover the missionary character of 
the Christian then we can realize that mission is central in the life of every church in 
every area of the world, and that the Church of Jesus Christ in Brazil, or in Japan, or 
anywhere else, is not there simply to receive missionaries from abroad who come to do the 
missionary job, but that this church, however weak and small it may be, is a missionary com- 
munity. It has been called together by the God who came into the world in Jesus Christ and 
has reconciled us, and it has been called by this God to be the instrument of His reconcili- 
ation right in that community and to the ends of the earth. This vision of the mission of 
the Church wherever it may be and this mission of every Christian is to my mind the call of 
our generation. 


I think that one of the most encouragine things I have secn in recent years has been 
the way in which, in Brazil for example, among the young people, this vision of mission 
has suddently caught on. I remember two years ago, we had a mecting of a group of young 
people to plan a Quadrennial Conference for Youth. They got together and spent six months 
discussing their problems, and they made an extraordinary list of problems, and very nice 
ones, and then set out to see how this conference we were going to have could be the means 
of solving them. One day at a meeting of this group, someone said, ‘Maybe we are on the 
wrong track. Maybe we should be discussing not the problems of the groups, but what do we 
exist for." As theybegan to study this, they realized they existcd for a mission, and here 
was the chellenge coming to them. Groups of young people come together on Sunday aftemoon 
to have a program, to listen to a speaker, to have some social activities, and perhaps to 
do a few things in the community, but with the very center of their life in the group itself. 
It had gone so far that in the purpose of this organization it was said that the reason it 
existed was to preserve the new generation of Christians within the Church. But as this 
group began to study and discuss, this vision of the mission of the Church was suddenly born. 
And they began to think about it, talk about it, pray about it, and write about it, Im the 
last year they prepared a series of studies which have been used all over the church, And 
as a result there has arisen in the interior towns and among youth in the city a discovery 
that the Chanch is a missionary community, that a youth group in a local church does not 
exist for itself alone, but to be thrust out in the world by God to do His willy and in this 
context, they have begun to think about Christian vocation, they have begun to think about 
the faith in which they are called to witness to Jesus Christ, they have begun to go out on 
Sunday to slum areas, spending all day working with children, preaching, teaching, minister-~ 
ing to their nceds. Anda one of the most outstanding sominary students has decided to leave 
the seminary for a year or two and travel all through the Church, leaving this message. 


This is happening in many places in the world. As we are gathered here in this confer- 
ence as reoresentatives of the very best of this student generation from every corner of the 
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world, will we be able to capture this missionary imperative of our time in which in our 


day God is calling us, a missionary impcrative-which has to do with every Christian com- + 
munity, with every Christian, which has to do with every locai community and with the en- 
tire world. This is the cuestion which is before us: and as we face: it, we do not have to 
be too much worricd about the failures of the Church, for we “know that, God has chosen the . 
Church to be. His mission, that God has given us this task and that God is with us, and. that, 
in spite of our wealness, wa can be confident. of what Christ said, "Fear not, ‘little LLOck. 
for it is your Father's rood pleasure to give you the Kingdom," And so we live ‘as members 
of the Church arid are within it. “And with this:confidence we can go about our task without 
pride, and we ‘can fail jm it without despair, for we know.that it is God's good pleasure to 
work through the Church in this gencration to fulfill the mission-which:He has given it, 
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Con ¥ Christian Stewardship and the Conference Offering 

Christian stewardship transcends the usual delimitation of a "scrimmage from ‘the 'T!' forma- 
tion: T+lime, T-alent, and T-reasure.'' The scope of stewardship embraces the scope of the 
Christian life. Everything that the Christian student is and does in the world in which he 
lives is bound up in his stewardship. It is impossible to be a Christian and ignore stewardship 
in the new life in Christ. 

Whereas it is necessary for the steward to understand that all life has come from-..God, it 
is not sufficient to have only the knowledge concerning this inclusive claim. Jt is also neces-~ 
sary for the Christian to be sensitive to needs within God's creation. . However, the integration 
of these two considerations - who God is and what He has done, and what we now must do --is 
never accomplished simply by superimposing one upon the other. The motivating power of 
stewardship comes when through faith the Holy ‘pirit who has given us this new, life in Christ 
empowers us to release the redemptive love of God into all the world to meet needs, 

For many students the consideration of stewardship is irritating because their sensitive 
ears wait for this inclusiveness to be narrowed to a specific plea for money. This conscious 
fear has no doubt arisen as an inevitable reaction to concentrated, promotional, fund-raising 
techniques which have been carelessly identified with stewardship. Christian stewardship does 
not begin or end at a certain time each year, nor is it a vague, academic study of a iofty con- 
cept apart from personal involvement. Stewardship must include both proper motivation and 
specific means of implementation. It will not do to eliminate from our considerations of 
stewardship the use of the money which has been entrusted to a Christian. We love because He 
first loved us, and one way in which this love is released into the world is through our money 
directed at particular needs, A Christian does not give his money to an offering but through 
that offering to a need. 

Wise stewards carefully consider the needs confronting them because they know that their 
stewardship must be selective and limited. This does not mean that the student must place all 
his stewardship eggs in one basket. It does mean that no student could possibly respond to all 
the valid needs which are attractively presented. It should also be remembered thet the needs 
within the student world are primarily targets for the stewards within that student world. 

Two questions confront Christian stewards at this conference. One, "why am I a steward of 
God's love?" asks each person to consider that free, undeserved love =n IEE has been given by 
God to the Christian, How much does this really mean to you? The other, "where am I responsible 
in my stewardship?" asks each person to give wise consideration of the best use which can be 
given to the limited gifts which have been entrusted to each Christian. sre you sharing with 
other students in your giving "the comfort wherewith you have been comforted"? 

Students will be given the opportunity at the time of the Communion Service of making an 
Bean through which they can support the work of the World's Student Christian Federation 
and for the Student Volunteer Movement at the closing service of worship on Sunday. ‘The work 
of the Federation, in binding together and strengthening the student Christian movements 
around the world, is well known to students. Through a program of staff visitation, confer- 
ences, literature, and mutual assistance grants, the Federation is the embodiment of Christian 
unity and mission among students, The Student Volunteer Movement has long been a channel 
through which American students have gained an understanding of the world mission of the Church 
and have been led to see the missionary dimension of all Christian vocational choices. Both of 
these organizations urgently need financial support for carrying out their work, 
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